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The Background of Raquette’s Essay. Social and Educational
Conditions in Southern Sinkiang in the First Decades
of the 20th Century

In Gustaf RAQUETTE’s literary heritage! there is a manuscript entitled
“Kasim akhons bref till sin vian Kamil effendi i Stambul om lefnadssatt,
seder och bruk i Ostturkestan. Af G. Raquette.” (Qasim? Akhun’s letter,
to his friend KamrL Efendi in Istanbul regarding life, manners and
customs in Kastern Turkestan). The manuscript is now part of the col-
lections of the University Library of Lund. It consists of 36 pages in
folio in RAQUETTE’S own hand-writing. There is furthermore, also in
the Lund University Library, a copy of the text consisting of 34 pages.
This copy was made by Miss Hanna ANDERSSON (b. 1884) of the Swedish
Mission in Kashghar, who later became RAQUETTE’s second wife. His
first wife Eva RAQUETTE died in 1927. RAQUETTE’S own manuscript is
written in Swedish in the old orthography, the copy on the other hand in
the reformed orthography which came into official use already in 1906,
but evidently was not used by RAQUETTE until later in his life.

There is little doubt that RAQUETTE intended to publish these letters
in book-form, or perhaps brochure-form. It is furthermore obvious from
the manuscript that RAQUETTE’s intention was to have this publication
illustrated with photographs from Eastern Turkestan. The above men-
tioned copy is however provided with only one photograph, signed John
T[6rNQuUIsT].?> No information is available as to the fate of the other
illustrations.

1 After medical studies in Stockholm and Lund Gustaf RAQUETTE (1871—1945)
joined the Svenska Missionsférbundet (Swedish Mission Society) on active missio-
nary service in Eastern Turkestan where he served, mainly in Kashghar and
Yarkand, during the years 1896—1921. In 1903 he took the degree of doctor of
tropical medicine at Vietoria University of Liverpool. In 1924 he was appointed
assistant professor of Turcology at Lund University. For the most. complete bio-
graphy and list of his publications v. Lunds Universitets matrikel 1939, pp. 394—
396. Cf. further Sykes & SYKES, pp. 51—52.

* Instead of KasiM in RAQUETTE's original Swedish text I use the form Qasmm < A.
r,uu ga:sim; Akhun < P, -v\j‘,.a.' a:yun ~ ayun ~ ayund ~ ayon Mr., title affixed to

men’s names, teacher (J 16); for women the title ya:n is used, e.g. Nisa Khan
p- 12; cf. J 125 yan ~ yan title for a lady, affixed to women'’s names; transcriptions
of Uighur words are in accordance with the system used by me in my earlier
publications.

3 John TornqQuisT (1876—1937) was one of the Swedish Eastern Turkestan
missionaries. He is well known as an author and photographer. He was mainly



6 GUNNAR JARRING

QasiM Akhun’s letters are written in a style which closely imitates that
of an Eastern Turkestanian letter-writer of the beginning of this century.4
We have e.g. the following introductions to the letters:

To my dear highly respected friend and brother KamiL

Efendi

From the humble and insignificant QasiM Akhun (1st letter)
To my dear and longed-for friend KamiL Efendi

From the humble and insignificant QasiMm Akhun (2nd letter)
To my blessed and gracious friend Kamir Efendi

From his most insignificant brother Qasim Akhun (3rd letter)

To my dear highly esteemed friend KamiL Efendi

From your humble and submissive slave Qasim Akhun (4th letter)
To my noble brother KamiL Efendi

From his insignificant friend Qasim Akhun (5th letter)

All these introductory greetings follow the basic principle of all Eastern
Turkestanian letter-writing, viz. the upgrading of the addressee and
downgrading of the writer.

There are further examples of courteous formulas which are used in
letter-writing, viz.

May the blessing of Allah be with you!
May numerous sons grow up in your palace!
May thousandfold riches of both this transitory world and the

everylasting world be accorded to you! Peace! (p. 36)
Your letters are to me like the shade of an oasis to a tired traveller!
(p. 46)

No doubt RAQUETTE wrote this essay with the double intention of both
illustrating the problems of evangelical missionary work among the
Moslem population of Southern Sinkiang and of giving an ethnological
and folkloristic description of the habits and customs of the Turks living
there. Qasim Akhun from time to time states his respect for the activities
of the Swedish missionaries and his appreciation of their work (v. pp.

active in Kashghar and Hancheng, the Chinese city of Kashghar, and specialized
in Chinese. He is the author of “Kaschgar. Négra bilder fran innersta Asiens land,
folk och mission.” (Stockholm 1926). (KKashghar. Some pictures from Innermost
Asia, its people and the mission) and “Genom vildmarker och sagolinder. Fran
Kaschgar till Jerusalem.” (Stockholm 1928). (Through wildernesses and fairylands.
From Kashghar to Jerusalem), and a number of articles in different reviews and
journals.

4 For the composing and style of letters in Eastern Turkestan v. M}AQ‘ b }ha'
published by the Swedish Mission press in Kashghar 1931 with 47 specimens of

letters and official documents; cf. further VamBrRry, Ein chinesisch-tatarischer
Originalbrief, SHAW, Visits, p. 147 and L Coq, Turfan-Miszellen.
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12—13). His views in general on Christian education are influenced by
his studies in an American Mission school in Constantinople and later
on at the American University of Beirut. Originally Qasmm Akhun had
been sent to Constantinople in order to get a solid Islamic education in
the capital of the Caliph of Islam and to get acquainted with the modern
life of this great city of the Turks. When it became known among his
relatives in Kashghar that he had devoted his time to study in Christian
schools and at a Christian university he was immediately recalled. As he
did not heed the orders from Kashghar his allowance was withdrawn.
This was decisive in bringing him back to his native country. It is not a
Christian or, a Nazarene® as RAQUETTE prefers to call him, that we meet
in QasiMm Akhun after his return to Kashghar. One would have expected
RAQUETTE with his missionary background and zeal to have depicted
QasIM Akhun as a young man with a Christian inclination but instead
we meet a Kashgharian Turk with modernized, sometimes critical views
on Islam but one who after his acquaintance with Christian educational
institutions nevertheless adheres to his original religion and accepts life
as it is in his native country.

In the introduction to his essay RAQUETTE gives the background to
QasiM Akhun’s travels and studies in the Western world, because thus
Turkey, Istanbul and Beirut must have appeared to the inhabitants of
Kashghar. Qasim Akhun is depicted as a member of a wealthy family of
merchants (baj)® under the leadership of his uncle Hasax Bai who with
Kashghar as their headquarters had well developed commercial relations
with the surrounding countries. This was in the days when all trade was
carried out as caravan-trade. The leading personalities of this Kashgharian
merchant family were widely travelled and had visited not only Con-
stantinople and Moscow but also Berlin and Paris. These travels had had
their impact upon their minds. Through comparison they had discovered
how backward their own country was and how much it would have to
learn from the West in order to become modernized. In Constantinople
they had come into contact with the thinking and ideas of the Young
Turks? and also with adherents to the Pan-Islamic movement. They
had found much that was attractive in the philosophy of the Young
Turks, especially in their ideas of social reform parallel to a cautious
modernization of Islam. They had found their applicability to the social

5 The usual term for Christian is mesihi AP, 0,4“4 or isevi: A. (6 genkE; nasra:ni
A.P. d‘)""j Is more seldom met with; cf. SaAw, Visits, p. 65 “Christians (or as

they call them, ‘Nasaree’, ‘Nazarenes’) are loocked upon as little inferior to Mus-
sulmans.”

6 J 46 baj rich, wealthy, rich man, rich people. merchant; also added to proper
names e.g. <sa b. Isa Bai.

? For the Young Turks, v. FERoz AEMAD, The Young Turks (1969).
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order of Kashgharia well worth investigating. This was the reason why
one of the members of the family, Qasim Akhun, was sent to Turkey in
order to acquaint himself with the modern ideas of the time.

RAQUETTE probably wrote his essay “Qasim Akhun’s letter to KamiL
Efendi” around 1913—14. The first letter is dated Muharram 2nd, 1332
which corresponds to December 1st, 1913. The last letter is dated Ara
29th, 1333 which is equal to October 8th, 1915.% These dates coincide
with the period of ambitions to reform which could be discovered in
certain circles in Kashgharia, especially among some enlightened mer-
chants.

RAQUETTE speaks of one Hasan Bai (which of course is a fictitious
name) as a representative of these reformative tendencies. The reality
behind RAQUETTE’s description of this period was there, however. This
is evident from i.a. C. P. SkrRINE’S and Pamela NIGHTINGALE’S recent
work “MAcArRTNEY at Kashgar. New light on British, Chinese and
Russian Activities in Sinkiang 1890—1918” (London 1973).? The authors
give a most interesting and valuable account of this period based on
material in the India Office and Foreign Office. From their report it
is evident that in Artush, close to Kashghar, there existed a millionaire
merchant Hosein Bai Batchal® who represented exactly those reforma-
tive inclinations which have been described by RAQUETTE in his essay.
HosEein Bai Batcha was an educated Kashgharian who had seen much
of the world during his travels to far off countries. He had taken the
initiative in educating young boys and girls and even sent some young
men abroad for study. He wasinterested in the Pan-Islamic movement and
Constantinople as its inspirational source. All this corresponds to
RAQUETTE’s description of Hasax Bai. One is tempted to assume that
the fictitious HasaN Bai in reality is the veritable HoseiN Bai Batcha.

With the first world war the Pan-Turanian movement grew stronger
in Central Asia and the influence of Turkish culture and politics made
itself felt also in Kashghar. Thus in 1915 a school was set up in Kashghar
by one AEMAD KamaL, a Turkish subject, where the pupils were taught
to look to the Sultan of Turkey as their head.!!

8 In the first letter RAQUETTE uses the Arabic name of tho month, viz. Muharrain,
in the second letter the Turk name of the Month, Ara or Ara ay, corresponding to
the Arabic eleventh month zu'l-ga’da. The Arabic and Turk names of months are
used parallelly, cf. RAQUETTE, Eastern Turki grammar, I, pp. 69—73 Chronology.
° Especially pp. 157, 162, 248; cf. further HARTMANN Der islamische Orient. 4.
Zentralasiatisches aus Stambul (1902).

10 J 45 baca P. 42x) boy, child; bajbada son of a bas.

1! SKRINE & NIGHTINGALE, op. cit. p. 248. This school is referred to in . AHLBERT'S
article “Islam som kulturbirare” (P4 obanade stigar, p. 197). I quote AHLBERT
“A few years ago [around 1915] an educated Turk from Constantinople opened a
Young Turk school at Kashghar. Since in this school instruction was given ac-
cording to modern methods and since it introduced the usages and customs of the
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A further illustration of these reformative tendencies in Kashghar is
given by TOrNQuUIST.1? He gives an intimate picture of a young man
KapEer Efendi from Kashghar who was sent by his family to Constanti-
nople for studies. KADER Efendi belonged to a wealthy merchant family
in Kashghar. It was his uncle “Hussim baj” (in TOrRNQUIST’S spelling,
which no doubt is equal to HosrIN Bai) who paid for his trip to Con-
stantinople and for his studies there. KaApEr Efendi (the title EFENDI
he had adopted in Constantinople) returned to Kashghar as an enlightened
young man with liberal views. He kept in close touch with the Swedish
missionaries who were active there. I remember meeting him in Kashghar
in 1929. It cannot be excluded that RAQUETTE’S QasiM Akhun to some
extent has been modelled upon Kapkr Efendi.

As a whole RAQUETTE’S essay gives an interesting picture of social
conditions in Sinkiang, especially in Kashghar as they were in the be-
ginning of this century. As will be seen in the following RAQUETTE makes
an important contribution to our scanty knowledge of the beliefs and
customs of that secluded area of Central Asia. There are to be found fine
nuances of what is considered to be good form?!? in daily life and observa-
tions of quite an amusing character as to the boundary between good form
and practicality. Thus, e.g., after having eaten pilaw with their fingers
(which is good form), they wipe their hands on their boots in order to
grease them and not let the remaining fat of the pilaw get lost (which is
practicality).14

The translations which follow concern those passages in RAQUETTE'S
text which I consider to be of ethnological and folkloristic interest. They
are not always verbatim translations from the Swedish original. Some-
times I have found it more expedient to make summaries of less in-
teresting sections and sometimes I have had to add a few explanatory
words or sentences in order to make the text more easily understandable.
But these cases do not affect the true meaning of RAQUETTE’s presenta-
tion of life and customs in Kashghar at the beginning of this century.

[Moslem] West it aroused the bitter animosity of the orthodox mullahs. The
school was officially declared unlawful (hara:m) and those who studied there were
declared unbelievers (ka:fer).”—In 1929 I was told in Kashghar that the name of
this teacher was Sami Efendi. Or were there two teachers?; on the Pan-Turanian
movement v. CzaPLicKA, The Turks of Central Asia in History and at the Present
Day (1918), JiscHKE, Der Turanismus der Jungtirken (1941) and ZAREVAND,
United and independent Turania (1971).

12 TORNQUIST, Kaschgar, p. 249 et seq.

13 For conceptions of good form among the Turks of Central Asia cf. FORsyTH,
p. 89 Etiquette, and KaTtanov, lIpaBusa mycyvabMaHckaro xopomaro toHa and
for general information on good manners when eating and drinking KINDERMANN,
Uber die guten Sitten beim Essen und Trinken.

4 v, p.18.



Ethnological and Folkloristic Materials

CARAVAN JOURNEYS (pp. 33—34)

The portion on the setting up of a caravan! describes a passage of fifteen
days from Osh in Russian Turkestan (present Kirgizskaya SSR) to
Kashghar. It deals with a commercial caravan, composed of 87 horses,
4 mules and 6 donkeys, loaded with paper, sugar and tobacco. The
donkeys were included in order to carry the loads of maize, used as fodder
for the horses and mules during the journey. The horses were equipped
with big pack-saddles, which with the exception of their heads, almost
completely covered the horses, making them resemble large tortoises.
The loads which weighed about 65 kgs, were fastened one to each side of
the pack-saddles. There is another kind of pack-saddle which is lighter
but it is mainly used in caravans on the India and Afghanistan routes.
Flat wooden saddles with short stirrups are used for riding. A number of
caravan people are needed to take care of a large-sized caravan. Usually
one caravan man takes care of 7—10 horses.

In this case, i.e. for the passage from Osh to Kashghar, provisions had
to be arranged for nine caravan men. Bread was ordered from a baker—
two sacks full of buns the size of a fist. The buns were prepared with
sheep tallow making them hard as stone. But they became more eatable
later on when broken and dissolved in hot water or tea. In addition half
a pound of black ‘brick’-tea,2 100 pounds of rice, a bag of onions and

1 Cf. JARRING, Materials, 4, pp. 100—107 on a caravan journey from Sinkiang to
India; MENGES-KaTanov II, pp. 97--99 Uber das Unternehmen von Reisen und
anderen Dingen; pp. 100—101 Vom Reisen. These passages deal with propitious
days for starting a journey, not with the setting up of a caravan.

t NapJrp 276 ta$ ¢aj, 270 tayta éaj brick tea; the black brick tea (gara ¢aj) is mostly
used by the caravan people. Green tea is called kék ¢aj; for general information on
brick tea and its different qualities, v. UkgRrs, All about Tea, esp. I, p. 259. Black
brick tea is, according to UKERS, made chiefly from waste left over after the manu-
facture of black tea, including siftings, dust and stalks. Green brick tea is made of
leaves only, without admixture of dust, stalks etc. UkERrs, op.ecit. II, p. 510,
gives the following description of brick tea: Common grades of China and Japan
teas mixed with stalk and dust and molded into bricks under high pressure; for
the Mongol and Russian trade. UkERs could have added: for the Central Asian
trade.—SHAW (Visits, p. 379) has a passage on brick tea and its transportation
which T feel is worth quoting: “We met a caravan of camels laden with huge
cylinders of compressed tea, three or four feet long and a foot in diamcter. I am
told that they are being brought back to Yarkand after having been sent some-



GUSTAF RAQUETTE AND QASIM AKHUN'S LETTERS TO KAMIL EFENDI 11

carrots and one or two sheep fat-tails® were bought. Some salt and snuff
completed the equipment. A cauldron also was included in order to be
used in preparing the Central Asian dish of pilaw,® which is made of rice,
fat-tail and carrots and eaten every or every second evening during the
journey. A couple of times they managed to buy some meat from the
nomadic Kirghiz and also the fat, tasty milk which the Kirghiz always
have available. The travelling Kirghiz have found a much simpler way
of feeding themselves. They just fill a goat-skin with sour milk and sling
it over their backs. When riding the Kirghiz take a gulp of the sour milk
from the plug-hole whenever it suits them. The sour milk acquires a
most delicious flavour from the jolts of the riding. This is the staple food
of the Kirghiz who in many cases never taste meat.

In preparation for the journey the travelling merchant equips himself
with a red, thick felt-carpet which is rolled up and fastened behind the
saddle when riding. In addition he has a long sheath-knife put in the
boot-leg, a tall, thin copper tea-pot in a leather-case, hanging from one
side of the saddle and a large tea-cup, also in a similar case, hanging from
the other side. A well-equipped man would also bring along a water-pipe
and a tobacco-pouch. A travelling merchant would in addition be equipped
with the indispensable saddle-sack with all what it may contain. It is
placed across the saddle in daytime and used as a pillow in the night
when sleeping.

Kashghar was reached on the fifteenth day after the departure of the
caravan from Osh.

ON THE MANNER OF EXCHANGING GREETINGS (pp. 34—35)

Against the background of his ‘liberal’ behaviour in Constantinople
Qasim Akhun was filled with misgivings as to the reception he could
expect from his relatives upon arrival in Kashghar. Would they embrace
and receive him as a dear friend and relative upon his return from a
long journey? Would they give him a position as a business partner or
would they outright disown him? Already in the street outside their house
QasiM Akhun met his younger uncle. He immediately dismounted from
his horse in order to greet him. His uncle came forward and clasped
Qasim Akhun’s hands between his hands, greeted him with the word

where clse for sale, unsuccessfully. The Toorks do not like the compressed or
‘brick’ tea”; VArikHANOV (II: 394-—395) enumerates a great number of different
sorts of tea, available in Kashghar, but does not mention brick-tea.

3 J 90 dunbe ~ dumbe P. ‘L{Jb sheep’s fat tail.

4 J 225 pelaw ~ pelaw ~ pallaw ~ pola ~ polla ~ poll'a ~ pollaw P._,)‘\J7 pilaw;

the recipe for pilaw is ascribed to Alexander the Great, v. JARRING, Materials, 4,
pp. 145—147.
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salam! and asked him about his journey. QasiM Akhun’s uncle stroked
his beard as the custom is—thus a friendly greeting although rather non-
committal. Qasim Akhun immediately inquired about the health of his
cousins and other relations. In doing so he too stroked his chin and
mumbled allah akbar? which made his uncle content. Evidently he
assumed that Qasim Akhun had after all not turned Christian.

MARRIAGE (p. 35)

Marriages,! says QasiM Akhun, are contracted within families in order
to keep their wealth within the family and prevent it going to outsiders.
Girls are usually given away in marriage at the age of ten to thirteen.
In this case a cousin of his, N1sa Khan, who was twenty-two was still
unmarried as no suitable husband had been found within the family.
QasiM Akhun’s family had during his absence agreed with her family on
her suitability as a wife for him. This was done in order to preserve the
family wealth. No outsider would be permitted to join the family and
thereby be given a possibility to destroy the financial structure of the
family. But neither QasiM Akhun nor Nisa Khan had any interest in
this marriage arrangement. It was through the intervention of one of the
Swedish missionaries that these plans of the family were thwarted.

THE SWEDISH MISSIONARIES AND THEIR ACTIVITIES
(pp. 35—36)

When Qasim Akhun was brooding on his seemingly unavoidable pre-
arranged marriage with Nisa Khan he rather unexpectedly got in touch
with the Swedish missionaries of Kashghar. Before he had left for
Constantinople he had heard about the arrival of European “Thieves of
religion” in Kashghar but he had never met them and never reflected
on what kind of people they were. Now he learnt that a friend from his
childhood, QurBAN Akhun,? several times had had to visit the Swedish
Mission Hospital because of a knee injury. QURBAN Akhun told his friend

1 J 270 sela:m ~ sala.m A. peace, a grecting.

2 J 21 alla:hu ¢kber A. God is Greatost,

! Further information on marriage v. ForsyTd, pp. 84--86; Skrine, Chinese
Central Asia, pp. 195-—196 and SyxEs & SYKES, pp. 64--65, 212, 310-13.

! V. the article “Bort med religionstjuvarna” (Away with the thieves of religion!)
by L. E. HoGBERG (P4 obanade stigar, pp. 322—336) which deals with the serious
antimission incidents which occurred in 1899, in Kashghar and Yarkand. The
nickname “thieves of religion” was according to HOGBERG invented already with
the beginning of the Swedish missionary activities in Sinkiang, i.e. around 1892.

? RAQUETTE: Korban akhun, v. J 256 qurban ~ qurban A. sacrifice, offering.
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QasiM Akhun about the Swedish mission just outside the “Sand-Gate”.?
They went there together and QasiM Akhun was received as an old
friend when the missionaries heard that he had been in an American
mission school. Qasim Akhun’s relatives had kept at a distance from the
Swedish missionaries but owing to illness some of them had lately had to
visit their hospital which was called Betesda.® And the good effect of
the medical treatment had resulted in an almost unlimited confidence in
the missionary doctor® on the part of Qasim Akhun’s uncle. And this led
QasiM Akhun to ask the doctor to act as an intermediary with his family

in order to stop the marriage which was planned between him and Nisa
Khan.

ENTERTAINMENTS! (pp. 36—41)

To wander around in the towns and market-places looking at the crowds
is considered to be a kind of entertainment. When there is not enough
to look at in the market-places people gather at some shrine? or some
other place. Then people say that such a place is getting “hot”.3 On
Thursdays, which is the market-day in all larger towns, it might even be
difficult, for this reason, to make a hired craftsman or day-labourer do
his job. Everybody wants to make tamasha?, i.e. to have fun. This means
walking up one street and down another, looking at the passers-by who
are out for the same purpose and talking to all acquaintances who happen
to be there. When special games or entertainments are arranged they are
usually focused around a banquet.

The Snow-game5 (p. 37)

When the first snow of the year falls it is customary for, young men in
some places to arrange a game which seems to be peculiar to EKastern

3 Qum derva:ze Qum Darvaza, one of the big city gates of Kashghar in the southern
part of the city; this was the original site of the Swedish mission. According to
HoeBERG (P4 obanade stigar, pp. 299—300) the Qum Darvaza-district in those
days had a bad reputation, being the place of abode of the lowest elements of the
Kashgharian population; cf. ScruLTz, Kaschgar, p. 45 and the annexed map.
ScHULTZ has erroneously Kun-darwasi (kun derva:ze) “sun-gate”.

4 V. H6eBERG, Betesda and RAQUETTE, Sjukhus och ldkaremission (P& obanade
stigar, pp. 393—411 with description of the Betesda hospital and pictures).

5 T.e. RAQUETTE.

! Cf. JARRING, Materials, 4, pp. 95—99; MENGES-KaTaNoOV I, pp. 40—45.

2 J 187 maza:r ~ maza: ~ maza’ ~ Mmaza'’r ~ MaAzar A.)‘}a tomb of a holy man,
shrine.

3 J 249 qiziy ~ qizigq eager, hot, warm; NapJip 625 interesting, amusing, funny

4 J 293 tam'asa ~ tamad'a ~ tamada ~ tamasa: ~ tamase A.P. Liled amusement,
fun, pleasure, play, spectacle, show.

5 The snow-game has different names in Uighur. I have noted garlig “snow-game”,
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Turkestan. Its origin may be traced back to the ancient Chinese rites
which were intended to drive off winter and cold weather. It is played in

the following way.
Someone pays a visit to one of his friends and when departing he leaves

behind a small parcel containing some snow and a versified letter with
approximately the following text:

Heart-captivator! With this letter I have brought you snow.

Because of joy in my heart I started this game.

I have arranged cups and pots and sweets on a tray.

I have tuned both mandoline and fiddle, both cittern and tambourine.
Snow has fallen. Shouldn’t one then make the feast of the winter-season?
Shouldn’t one then invite the friends who are around here?

If you manage to catch the one who has brought you the snow

then you may paint him, make (dress) him a young woman and beat him.

garyat “snow-letter” and gar jaydi “it snowed”. NADJIP p. 582 has garliqg facetious
letter sent at the fall of the first snow. The version given here by RAQUETTE is
to all intents and purposes the same variant published by him in his Eastern Turki
Grammar, II, pp. 70—72. A version from Qomul was taken down by KaTanNov
in 1892 (cf. Karanov-MENGEs II, pp. 22—29 “Vom Schneewerfen nach dem
Schneefall”). It is furthermore mentioned in SYKES & SYkEs, pp. 321—22, their
version seems however to be based on RAQUETTE’s Eastern Turki Grammar, II.

RAQUETTE assumes the “snow-game” to be peculiar to Eastern Turkestan. It is
however known also in Western Turkestan, cf. Russische Revue, 3, 1873, pp.
361—362, Skizzen aus Taschkent. I1. Sitten und Gebrduche der Ssarten. RAQUETTE’s
assumption that this game might be of Chinese origin seems doubtful. As far as I
understand the corresponding Chinese rites are spring-rites whereas the gqarlig
refers to the beginning of the winter. Furthermore it is known also outside Chinese
Turkestan in territories which were never under Chinese cultural influence.

In 1929 I acquired a short garlig—verse—or may be only a fragment—{irom a
mollah which I give here in its original version, phonetic transeription and transla-
tion:

DB @3, & ey JUT G

AU 31 Y sS OV aw s

Pauis i Oyl ol GG o il
GUb ST il 0N Gl e

hmeqq tea:la rehmetidin bisge be'di qa:ni

bu sebeb bilen ki eskejle bira*de ja:ni
bzha:ne bile qa:liq lip ba:yan ki§ini tutseelic
¢in ¢od3zas bilen yond® ge'zek txja:ni

God, may He be exalted, through his mercy gave us the snow.

For this reason let us meet brothers and friends.

If, with some excuse, they catch the one who brought the snow (-letter)
he has to put cups and pots and sweets on a tray.
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If the one who got the parcel containing the snow and the letter succeeds
in catching the letter-writer before he has reached his house, he shirks
no means in delivering the punishment. The guilty one’s face is painted,
he is dressed in women’s attire and is taken all over the streets, while the
people shout “Such is the punishment of the snowthrower”. In addition
he must arrange a banquet for the one who caught him and for his
friends. But if the man who has thus been challenged should fail in
catching “the snowthrower” he himself has to arrange a banquet within a
week’s time. If the invitations to his banquet are not out within the
prescribed time he will next morning find some heads of rush fastened
over his door. Hereupon he will not neglect sending out the invitations
without delay, as the next reminder is something which no one takes the
risk of being exposed to. The fact is that if he fails in sending the invita-
tions, his door will be blocked by a bier, during one of the following
nights.

Mashrafs (pp. 37—40)

In the different villages, the town quarters and in the wards” there exist
banquet guilds, the members of which invite each other by turns to
mashrafs.” During the winter they usually gather for such parties at
nightfall and only return to their homes early next morning. Such a
party was one day given by the yuz-bashi.® Upon arrival the guests were
received in the customary manner at the gate by the host himself who
accompanied them to the banquet-room which had been prepared in
advance. On the floor were spread carpets. On these along the walls
they had put many-coloured cloths. Between them and the walls there
was just enough room for one guest to sit down. The walls were decorated
with hangings about three feet high. In the fire-place on the main-wall a
fire burned and to the left of the fire-place on the most prominent seat
the cadi® of the town was seated. On the cloths at a distance of some six
feet from each other were placed big piles of bread on the top of which
were placed other piles of small thick loaves. These were intended for
the guests but the lower pile was only showbread which afterwards was
to be distributed among the poor people. Between the piles of bread
there were trays with different kinds of fruits, almonds and all kinds of
sweets. Upon entering I (Qasim Akhun) of course tried to take a seat

S J 193 medreb ~ medrep A. L_J)«.-o feast, banquet, party; cf. further LE Coq,

Volkskundliches, p. 7 et seq. mddrip; VALIKHANOV casually mentions mashrab-
evenings which are always combined with dancing (II: 352).

7 J 190 meh'elle ~ mehelle ~ maehele A.P. als district, ward (in a town), quarter
(of a town), place, quarters.

8 J 162 juz bar$i chief of one hundred; i.e. supervisor of a ward.

® J 243 gqa:zi ~ qa'zi A. u.'al's' cadi, title of the Muhammadan council who ad-
ministers the oath, judge.
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as close to the door as possible but the host was attentive and conducted
me to one of the more distinguished seats. There I sat down and then in
accordance with our customs I raised my hands in prayer ending up by
stroking my chin or beard and pronouncing allah akbar,1® i.e. God is
great. Only thereafter did I rise and greet the host and the other guests
present. Then the host had tea offered to me in the cup which was jointly
used by the whole guild. For the sake of politeness he himself tasted
the tea before it was offered to me. I on my part, before I raised the cup
to my lips, offered the other guests who were sitting around me to drink
before me. This they of course declined with polite bows. Only thereafter
could I enjoy my tea. After a while when the conversation had begun
and it was time to feel a little more unconstrained our host asked us to
“sit, freely”,}1 which means that we were now permitted to sit crossing
our legs or, if we so liked, to pull up one knee under the chin and thus sit
directly on the carpet instead of sitting with both knees bent, and using
our heels as cushions. After the sweets had been removed from the cloths
the first dish was served. It was soup prepared from mutton. But before
the meal we all had to wash our hands three times over a hand-basin
which was placed by a servant in front of the guests, one after another.
In front of each guest they put a bowl of the fat soup which was yellow-
coloured by turmeric.!? This bowl of soup was filled to the brim with
bread broken into small pieces. Then the soaked bread was fished up with
the fingers and the soup itself drunk directly from the bowl. Then we
attacked the mutton which had been boiled in preparing the soup and
arranged on large clap-breads in front of us. We took great care in eating
all of it not leaving a trace of it on the bones. It is not considered nice to
serve, or eat, any other meat than mutton. This does not exclude the
fact that numerous goats have to supply a great deal of this “mutton”.
Nevertheless both beef and yak!3-meat is eaten though it is not considered
decent to offer it to one’s guests. We also know quite well how to sell
the meat of old horses under the name of yak-meat as well as they know
how to sell horse-meat in certain parts of Europe under the name of
reindeer-meat.!?

10 The often used formula J.Lr| alJl God is Greatest.

1L J 63 éaharzane ~ lazane ~ éaharzanu P. ‘}jb’) lf.g a tailor’s way of sitting;
Carzane qojuwp oltur- to sit, legs crossed (cf. JARRING, Materials, 4, p. 95: 4).

12 T quote WOLLASTON, p. 1347 who has the following names for turmeric and the
turmeric plant (Curcuma longa) &) >3y ) zard-chiibah, '@f JY kurkum, yaall 39,6
‘urdqu’s-sufr, e h.,a.”v})c ‘uriqu’s-sabbdaghin, S gw)y zarsid, J)j)b ddr-zard; in
Eastern Turkestan zer éu:be is used, ef. JARRING, Worterverzeichnis, p. 61 zdir-Caba
Gilbwurz.

13 J 253 gotaz ~ qota:z ~ qota'z yak.
14 An allusion to Sweden, no doubt.
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After we had thoroughly licked both the bones and our fingers one of
the guests raised his hands in prayer pronouncing “Amen!”. All the
others followed his example. After the prayer we all turned up a part of
the table-cloth in front of ourselves as a sign of our being satisfied. There-
upon the host came forward and presented his thanks. This implies that
the host had been honoured by the guests through their acceptance of
what he had offered them. And furthermore, all what had been placed
on the table-cloths was the property of the guests and all what was not
eaten was a gift from them to the host. So the host had to thank them for
it. These are the simple and innate views which we have in this connection.

While eating fruit and drinking tea, time passed quickly until after
midnight when the next meal was to be served. On some occasion the
host himself would dance for the guests which was considered a great
mark of honour. One of my friends, BArRaT Akhun, once also got to his
feet and danced for us. But BaraT Akhun was full of mischief and I
was not surprised at what now happened. Right in the middle of his
dancing he suddenly stopped in front of me continuing his dance move-
ments which made those present, laughing and shouting, challenge me
to do my duty, i.e. that I too should rise to my feet and dance. But there
is a means of escape to buy oneself off from this social duty with one’s
dignity preserved and I lost no time in using it. I threw a few coins to
the musicians. And thereby I was exempted that time.

Towards morning their servant once more appeared with water for
handwashing whereafter big flat copper platters were carried in, full of
nicely fragrant pilaw, one platter for every three or four persons. This
dish is well-known but in Eastern Turkestan it is prepared in a slightly
different manner compared with Western Asia and Turkey. First of all
fine-cut onions are browned in melted sheep tallow after which the meat
having been cut into pieces is put in the cauldron and is roasted slightly,
thereafter rather many fine-cut carrots are put in, then water and pepper
and salt. When all these ingredients have been boiling a while rice is put
in. This rice has been carefully washed in both hot and cold water.
Thereafter the cauldron is covered and the contents will remain steam-
boiling over a slow fire for about one hour. This kind of pilaw will not
get so sweet as the one which is prepared with raisins or other sweet
fruits, but for us it is anyhow the king of all dishes. Pilaw has to be eaten
with one’s fingers so that its unique taste will not be lost to a large extent.
But to eat with one’s fingers is not a skill easily acquired.!'® Europeans
do not seem to be able to learn it properly.

During and after the meal tea was served in the usual medium-sized
cups without handles. When we had finished the meal (the pilaw) and

18 Cf. SmAW, Visits, p. 171 “Their method of eating requires some skill to convey

the rice safely to one’s mouth. It is taken up on the united fingers, and when it
reaches the lips, a jerk of the thumb sends it into the mouth.”

2 — Jarring
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as usual had used the fat which remained on our fingers for greasing our
boots and had thanked and prayed and washed our hands it was already
daybreak. At that very moment the call was heard from the mosques
of the town to proceed to the first morning prayer. Now everybody
departed hurriedly. Some people went straight home, others after a
visit to the mosque.

During the summer these banquets are preferably held in the gardens
and in addition, in daytime. People then gather already in the morning
and continue their feasting during the whole day until it gets dark. Es-
pecially on these occasions the water-pipe is frequently used although it is
certainly not scorned during the nightly parties of wintertime. But our
water-pipes are very primitive. Usually they are made out of medium-
sized pumpkins with an opening for the tube of the pipe-bowl in the
most rounded part of the pumpkin and another one for the mouthpiece
in its narrow end. The water-pipe and the teacup are both very important
in our society. When settling disputes one of the two have to be available.
When the one who has been wronged has been offered tea or a pipe by
his opponent this implies an act of reconciliation much more valuable
than a written agreement and many solemn words. Unfortunately our
traditional waterpipe has got another less honourable use. It is used by
many who have become slaves to the destructive practice of hashish-
smoking.!® Hashish is a kind of resin from the hemp plant which, if used
instead of tobacco, brings on a wonderful state of bliss but at the same
time changes its slave in little time into a stupefied half-witted wretch.
The best hashish of the world is believed to be produced in Eastern
Turkestan.

MOSLEM SHRINES (pp. 40—41)

A popular amusement which is very much appreciated is the big gathering
of people at the shrines (mazar!) in the spring and summer. Normally
this would entail pious pilgrimages but little of that spirit is noticeable.
Some people, or perhaps many, fulfil the demands of religious decency
by crying for a while at the shrine of the saint in question or try to find
some cure for their ailments but their chief motive is to have fun. And
this includes that young people of both sexes use these occasions for
meeting each other.

(In the following Qasim Akhun relates a visit to a shrine in his own
words.)

16 Cf. JARRING, Materials, 4, pp. 181—183 about hashishsmoking.

! Cf. JaArRRrING, Materials, 4, pp. 174—177; JARrRING The Ordam-padishah-system
of Eastern Turkestan shrines; Karanov-MENgEs, II, pp- 54—57. Die Mazare von
Liikéin; Die heiligen Stétten von Qomul; PANTUSOV, MycyneMaHcKie Ma3apsl B T.
Yus-Typdaut (1909).
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Some days ago I attended such a gathering at the Hazrat-i-Afaq?
shrine. I had just sat down in order to have tea with some friends at the
big pond.? Then my officious old wet-nurse came and called me. Already
a few days ago I had had a presentiment of what her activity aimed at.
So I was not surprised when she conducted me to an out of sight corner
of a garden where two deeply veiled ladies were standing waiting for us—
as if by chance—among some thickly foliaged pome-granate bushes. 1
greeted them according to our customs with a bow and with my hands
crossed over my belly, as even to touch a woman’s hand in greeting is
considered improper. Pronouncing the pious blessing:4 “In the name of
God, Most Gracious, Most Merciful’.” my old wet-nurse stepped forward
to one of the women and cautiously lifted her veil. I saw her face just for a
short moment but just enough. If she is, as says my lady advocate my
old wet-nurse, as good as she is beautiful and as virtuous as she is modest,
then I must have been born at a happy moment and under a favourable
constellation. She is said to be fourteen and thus she is already above the
usually prescribed marriage age.

ROPE-DANCERS AND OTHER AMUSEMENTS (p. 41)

There is a popular amusement which is very much liked, that is the
performances of the rope-dancers. They perform now and then in the
towns and in the market-places.

In some places there will be found an amusement consisting of a
rotating wheel.! In the upper end of an upright thick pole they fasten a
big rotating cart-wheel from which thick ropes hang down to about a
feet above the ground. Those who want to have a swing hold on to these
ropes after which the wheel is put into motion with the help of a couple of

2 Real name Khoja Hidayetullah (died in 1694), called Hazrat-i-Afaq or (without
1za:fet) Hazrat Afaq, one of the most prominent figures of the period of the reign of
the Khodjas, cf. ForsyTH, pp. 39—40, 176 et seq.; SHAW, The History of the
Khojas, pp. 3¢—39, and pp. 61—63 A visit to the shrine of Hazrat Afiq; BEVERIDGE,
The Khojas of Eastern Turkistan, p. 46; RAQUETTE, Ost-Turkestans historia (P&
obanade stigar, p. 55 et seq., with pictures; AARLBERT, Vakf (do. p. 231 et seq.);
SYkEs & SYKES, pp. 68—70, 270—71, 312; GRENARD pp. 81, 243, 291.

3 The ponds (kél) containing the water-supply for a village or a quarter of a town
are popular meeting-places, especially, for the sake of coolness, in summer-time.

¢ Uighur pronounciation bismilla arrakman arrahim A. et FURES Sl all =
1 According to GRENARD, pp. 133—134 (picture) these wheels are called tcharpalyk
(L’LHJ )f.:.) , which seems to be farpalig < éaha:rpa:iig < P. faha:r “four” + P.
pa: “foot” 4 lig; cf. further LE Coq, Volkskundliches, p. 8; FOLKE BERGMAN has
made a drawing of a primitive “merry-go-rund” which was arranged in Charkhliq

in preparation for the Qurban-ayit festival (v. his Travels and Archaeological
Field-Work, p. 44).
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rods. Those who hold on to the ropes will swing high up into the air.
This means that we have a merry-go-round in its primitive form. People
say that such a “lift” is especially salubrious for women.

A great number of the visitors to these public amusements, consists of
professional gamblers. Here several kinds of gambling games are practised
with a display of intense passion. The most usual game is a kind of dice-
game with dice made of the small metatarsal bones of sheep or goats.
In order to be lucky when gambling the gamblers often wear a bracelet
made of the metatarsal bones of a fox. Lately card-games and ordinary
dice-games have also gained ground. For cards they use thin wooden
chips. But these games are mostly played by the Chinese. It so happens
that professional gamblers even issue counters which are accepted in the
market as ordinary coins.

ILLNESS, DEATH AND FUNERAL! (pp. 42—44)

One of QasiMm Akhun’s uncles, SUPURGA Bai, has died. QasiMm Akhun
feels uncertain as to what his uncle’s death may mean to his position
within the family. He anticipates disputes and lawsuits in connection
with the distribution of the estate.

SupURGA Bai suddenly became ill and the same day one of our native
doctors was called to his home. For every day his illness continued a
new doctor was called in. All of them prescribed different medicines which
were piled up on a shelf which was hollowed out in the wall over the
sick man’s bed. Only when one of the doctors was present would he taste a
little of his special medicine. In the end different kinds of prayer-readers
and exorcists were called in. As the sick man suffered from difficulty in
breathing and stitches in the chest they reached the conclusion that he
was possessed by some evil spirit. Finally the Swedish missionary doctor
was called in. He established pneumonia at a critical stage. Already the
following night a Quran-reader? was called in. And the whole time, until
there was no life left in the sick man, the Quran-reader in a loud and
singing voice read chapter after chapter of the Quran and from time to
time shouted in the ears of the dying man: “There is no God except
Allah and Muhammed is his Prophet”. Although my uncle was the one
who best understood the hopeless condition of the sick man he consoled
those present during his death-struggle with words like these: “He is
just about to sleep now. If only he can sleep a little he soon will be well
again.” But when all was over he took a piece of thread and tied together

! Cf. Karanov-MENGEs I, pp. 6—21; Katanov, p. 28 sq. about funerals in i.a.
Kashghar and Aq-su; German translation in Keleti Szemle T. 1, pp. 100—113,
225—233, 277—286; ForsYTH, pp. 92—94; SYyrEs & SYKES, pp. 316—18.

2 J 240 gari AL (S 5 a professional reader, supposed to know the Quran by heart.
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the big toes of both feet and with a cloth he tied up the chin. After this
he got up and setting up a loud plaintive outery he said, “Our friend is
no more!” And now we all took up the cry; men, women and children,
with loud weeping and with cries of distress that was heard far and wide,
rested against one another or embraced each other in groups of two and
two or three and three. Little by little the noise abated and only the
mournful lamentation of the widow and of a few other women was
heard and this continued with short interruptions until the morning.

At dawn the preparations for the funeral began. The deceased was
washed in water to which campher had been added. His head was shaved
and also the lower third of his upper lip in accordance with a custom of
ours which we have inherited from our father Abraham.3 Then the whole
corps was dressed in a large piece of white muslin which was tied together
at the foot end and at the head, like a sack. Then it was put on a board
together with which it was placed on the bier. This was covered with
white linen (for women and children coloured hearse-cloths are used).
Then the train of mourners left the city for the family tomb at the Hazrat-
i-Afaq shrine where some of our men already had prepared the tomb. All
the mourners had a white girdle tied around their waists. The procession
in which only men and boys were permitted to take part was led by the
closest mourner, the firstborn son of the deceased, my cousin Musa
Akhon. Leaning against a long rod he walked the whole way in front of
four men who carried the bier on their shoulders showing their sorrow
through loud plaintive cries. When they had arrived at the tomb the
bier was lowered to the ground, and those present arranged themselves
in rows and performed the funeral namaz.4

But in order to understand the real procedure of the interment, I
first of all have to describe how we prepare our graves. In general it is
done in the same way as in most other Moslem countries. First of all
they dig a square hole of about four and a half feet to each side to a
depth of about six feet which is the opening to the grave. Thereafter
they make an opening in one of the walls, usually that one facing the
North, which we call the door of the grave. Inside it a sepulchral chamber
is excavated, the floor of which is sprinkled with dry sand.

The corpse which is resting on the earlier mentioned loose board is
now brought down head first through the opening of the grave where it
is received by someone who crawled into the chamber before the corpse
and dragged it along from the board which is inclined downwards. Here
the strings which were attached to the head- and foot-end of the shroud
were untied. The face was uncovered and turned towards Mecca. After
all of us had thrown a handful of earth into the grave the door was walled

3 T.e. the Moslem prophet Ibrahim.
1 J 204 nama.z ~ nama'z ~ namaz P.)' lod prayer, the divine worship of Islam.
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up with bricks. Then the opening to the grave was filled with the earth
which had been thrown up when they dug the grave. At the grave a
tent was erected as a shelter for the Quran-reader who was going to
continue his reading day and night. Poor people do not have the means
of paying for much reading at the grave so one or two chapters will have
to suffice. But we could afford it and so the whole Quran had to be
read three times at my uncle’s grave.

During the first three days after the death no food was prepared in
our house. We had more than enough with the gifts which were brought
by friends and acquaintances who came to us during that time in order
to express their sympathy. At each such visit a joint lamentation was
intonated. All such visitors as well as those which had appeared at the
grave in the morning of the day after the funeral had to be carefully
registered in order to be invited at least to the first funeral banquet which
was given three days after the funeral. A second one was given on the
seventh day and a third one forty days after the funeral when they went
out of mourning. From now on the men again shaved their heads and the
women washed and combed their hair. But there was still one banquet to
be given in memory of the deceased one year after his death.

BIRTH! (pp. 44—45)

QasiMm Akhun’s sister, who is married to QuTLuqQ Akhun,? has a child,
a son.

With us, says QasiM Akhun, children are considered to be the highest
blessing of the Most High. Even the poorest man considers himself rich
when he has got a new stomach to feed in his house. When therefore
one of our women is expecting a child she does not withdraw from people
but considers herself one of those mostly to be honoured and she tells
everybody with pleasure that she has become “double”.?3 And why
shouldn’t she? Our prophet once said: “Paradise is to be found at the
feet of mothers!”* The first foreboding of the approaching fortunate event
I got one day when I surprised my dear sister nibbling at a clod of clay.
I was certain shortly afterwards when she confided to me that she did
not dare any more ascend the roof for fear of jin.® By then she also began
eating plenty of pome-granates and drink its juice in order to have its
rich red colour enter into the blood of the expected child.

Cf. ForsyTH, pp. 86—87 Birth.

RAQUETTE: Kutlok akhon = qutlug “the happy one”,
J 242 ki qat double, pregnant.

1 have not been able to trace this quotation.

J 96 dszin A. ') demon, devil, evil spirit.

[ R~ CR TR
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The help which is provided to our poor women in their difficult hour
mainly consists therein that one or two other women help her to cry
and wail. When the child has been born it is washed but after this it
may not have a bath until 40 days have gone by. At the same time its
mother undergoes a bath of purification. Up to this time the child
always sleeps with its mother. Both of them are protected against evil
spirits® by a Quran which is hanging over their bed. Already on the
second day after its birth the baby is fed with walnuts, sugar and bread.
Now clothes are also made for the little one. It cannot be done earlier
as it was impossible to foresee if it would be a boy or a girl. And one
does not even know if Allah will carry into effect his mercy and let the
child be born alive. The first clothes may not be hemmed. Clothes that
are hemmed would delay the growth and the child would not be able to
begin walking as early as normal. Only after forty days had gone by was
my little nephew put in a cradle. With a great many amulets on his cap,
on his shirt and at the handle of the cradle he lies there, mostly bundled
up and tied to the cradle. Not even when he is being fed is he allowed
to come out of the cradle. Instead his mother bends down over him in
the cradle. During their first years the children of this country are the
irresponsible tyrants of the house who reign over everything and everyone.
But already when the children are three or four years old the picture is
changed and the parents will use abusive words when they are out of
humour and chastise them. At the age of four to six years the children
begin to attend school. At eight to twelve years the girls are considered
to be marriageable. The boys may get married at the age of fourteen to
sixteen if they belong to the rich.

WEDDINGS! (pp. 4546, 48—51)

QasiM Akhun met ZoArA Khan? at the shrine of Hazrat-i-Afaq.® He
remembers her gazelle-eyes and her cheeks, red as fresh pome-granates.
But he is afraid of the opposition of his relatives to this marriage, because
ZouraA Khan was not even related to his relations.

8 RAQUETTE uses the Swedish word ‘“mara” which normally ought to be translated
“nightmare”. My feeling is, however, that RAQUETTE is using it with the meaning
dzin, i.e. evil spirit.

1 For general information on weddings v. KaATANOV-MENGEs I, pp. 20—39; JARRING,
Materials, 4, pp. 108—116 “A description of wedding celebrations”; SKRINE,
Chinese Central Asia, p. 196 et seq.; SYRES & SYKES, p. 311 et seq.

2 RAQUETTE no doubt with the name Zohra Khan alludes to the love story of
T&ji bilé Zohra which he published in 1930 (v. List of works quoted).

3 V. 2 p. 19.
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Qasmm Akhun tells the following story.

But my wet-nurse had a talk with my stepmother and with my ma-
ternal uncles’ wives and they in their turn talked to their husbands one
by one. When they were about to confer with each other, they found out
that they all thought the girl to be a good girl, because she came from a
good and wealthy family. So this time they could make an exception from
the rule that my future wife should belong to my own family. “It will
probably be the only way of making a man of Qasim Akhun”, they felt.
So one day they sent their representatives with gifts to the girl’s parents.
And as the gifts were accepted and as the representatives were well
received and entertained, my stepmother and my sister a few days later
went there in order to negociate the details. The bride was to have a
pair of golden ear-pendants with inset pearls, two gold bracelets, two
coral bracelets, one silver buckle, two pair of shoes, two garments, one of
them of silk, a small cap and a big one with a top of goldbrocade and
trimming of otter’s skin and a great many carpets, cushions and counter-
panes. All this I learnt already the same day from my sister. Only a
week later my father summoned me and spoke to me about my future
in a very friendly way. Finally he quoted the Prophet:* “Next to the
benefit of embracing Islam is the greatest gain of taking a Moslem wife
who delights the eyes of a man, who yields to his wishes and who faith-
fully watches over his house and property when he is absent”. To this I
could only reply with grateful emotion quoting the ancient Persian
verse:®

What objections could the slave raise?
The master’s command has reached his ear.”

When there-upon I went to the women’s yard in order to meet my sister
I found that there were visitors. I was just about to turn back in the
gateway when my old wet-nurse came forward and conducted me to
my step-mother’s guest-chamber. And there already was my intended
bride together with her mother and a few other women. All of them,
except my mother-in-law rose and greeted me. A table cloth was spread
in front of Zoura Khan and I was invited to take a seat at the opposite
wall of the chamber. On the cloth there was bread and a bowl with salt
diluted in water. Our mothers broke the bread and gave us a piece each
after they had dipped it in the salt. And hereby our betrothal was con-
firmed. My betrothed was veiled all the time. But often this ceremony
is entirely overlooked. With the poor class the young man may sce his

* I have not been able to trace this saying of Muhammed.

5 No doubt a quotation from Sa’p1, probably from the Gulistan; cf. The Gulistan,
translated by PrLATTS, p. 77: “It is not for the slave to command; whatever thou
commandest is imperative on me.”
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future bride as much as he likes because their women appear even in the
streets without a veil.

Qasim Akhun now gives a description of his own wedding which he
considers to be typical of weddings among rich people, when the bride-
groom brings home his first bride who is intended to become the so
called “Big wife” of his house. Weddings which are held when someone
takes a concubine are not considered important. In most cases such en-
gagements are concluded in secrecy.

The preparations for our wedding started several weeks in advance by
sending people to the herds that were grazing in the mountain tracts®
in order to bring down the fattest of the sheep. In the big court-yard of
my father-in-law EMIN Beg where the wedding was going to be held,
they laid bricks, they plastered and painted both on the inside and the
outside. Around the walls they put new hangings of red- and blue-
checked reed-mattings in the outer rooms and hangings of flowered
cotton-stuff in the others. They bought cloth and a whole line of tailors
were set working not only on the needs of the people of our house but
also on making coats of all possible sizes and descriptions. Because at
such a feast many of the guests had to be regaled not only with meat
and drink but also, as they say, be wrapped in a coat. At our own water-
mills a great quantity of wheat was ground to be used for breadmaking.
The reason for this is that baker’s bread has no high standing in our
house.

In order to make bread the flour which had been sifted by hand was
mixed with salt and water in big troughs and made into a solid dough
to which leaven was added. Yeast, such as used in Europe, is unknown
here. When the dough had sufficiently fermented the loaves were formed
either between the fingers or, with the help of a rolling-pin on a piece
of cloth which had been spread out. The loaves were thereafter sprinkled
with chopped onions and other spices and then smacked on the wall
of the bell-shaped oven? with its opening at the top. Simultaneously
there was slaughtering going on in one of my uncle's court-yards. In
addition to all the cured meats and provisions which were the result of
the slaughtering they also prepared sausages® and hashed lights. The
sausages were prepared in the following way. After the intestines had
been scantily rinsed in a ditch with running water they were filled with a
thin mixture of unboiled rice, small pieces of liver, spices and water.
Only when boiling the rice swelled and the sausages got their proper form.

8 About keeping sheep in the mountains during summertime v. JARRING, Materials,
4, p. 57 et seq.

7 J 293 tanur ~ tunur ~ tdnu ~ tono ~ tonu oven, bake-oven, oven in the shape
of a bee-hive, open at the top.

® For sausage-making, v. JARRING, Materials, 4, p. 159.
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The hashed lights were prepared in the following way. First of all some
slightly heated linseed-oil followed by some thin meal-gruel was pressed
through the open wind-pipes down into the two halfs of the lungs which
remained connected. This was continued until they became completely
expanded. Then the whole of it was boiled in water and cut into pieces
which were served either separately or together with the sausages. The
blood of the animals which have been killed by slaughtering is never
taken care of by us Moslems. During these days of wedding-preparations
the streets outside our houses were quite soaked from all the water which
the water-carriers had spilled. For in our towns all water to be used in
the household is carried there in small wooden buckets. In every town
there are hundreds of people who earn their living by carrying water.

Two weeks before the fixed time my father-in-law sent out inviations
to the wedding and already a few days before the appointed date guests
from far away places began to arrive. The others appeared only in the
morning of the first wedding day. All those who thought themselves
important brought gifts, mostly live sheep.

In the evening, after all the guests had been entertained, the marriage-
ceremony took place. This was done in accordance with our customs.
The marriage-performer in front of whom, after the meal, bread and salt
had been placed, first of all informed himself of the names of the parties,
if the woman was free to get married, if she was a divorcee or a virgin
and who gave her away in marriage. Then he asked my father if he
was willing to let me take her as my wife and her father if he was willing
to give her away in marriage. Then he turned to the three witnesses who
had been appointed by the bride’s father and asked how many vows he
ought to bind us with. They suggested twenty-seven thousand vows.
And now he began in mixed Turki and Arabic repeat the usual formula
whereby it was stressed, through several repetitions, that he now bound
us together with twenty-seven thousand vows. Finally I was asked if 1
would take EmIN Beg’s daughter ZoHrA as my wife. And to this 1 of
course said yes. Then he addressed himself to the bride who stood at
the half-open door to a neighbouring room, deeply veiled, and asked her
if she accepted me and would take me for better for worse. But now he
received no answer. She would have appeared too anxious if she had said
yes at once, and besides it would have appeared immodest. Not even
when the question was repeated a second time did she reply. But now the
women, as is customary, began to prod her and urge her not to be so
slow in obliging but to say yes. The consequence of this was that when
the question was repeated a third time she answered with an almost
inaudible yes. Her reply now was made audible with eagerness and
conviction by the other women. Thereupon the marriage-performer
broke a loaf in two pieces which were dipped in the salt. He handed
one piece to me who was sitting close by and the other one to Zohra
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Khan through the good offices of the women. After a short prayer all
the guests rose and congratulated us and called Emin Beg fortunate to
have got such a fine son-in-law and my father no less fortunate to
have got such a rich and lovable daughter-in-law. The women and the
bride now immediately retired to their part of the house. Some of the
guests left in order to return the following day, but others, especially
the younger ones, persevered until late in the night joking and chatting
merrily and dancing to the whining and rattling music of clarinets,
fiddles, zithers, a kind of long lutes with two strings,®>—tambourines and
drums. And thus banquets and entertainments continued for a full
week. As soon as the music had made it known to the neighbourhood
what it all was about, the report spread like wild-fire to all the heggars
of the town and of the surrounding countryside. It did not take long
before the first crowd of these uninvited guests appeared at the gate.
All of them got their bowls filled with good food and no-one left empty-
handed, because we believe that Allah will listen to the prayers of the
poor and we were anxious that they all should pray for our prosperity.

The oghlag-game (p. 50)

But you may ask what we were doing during that whole week of enter-
tainments. Well, we were eating, drinking, talking, smoking, listening
to the music, singing or dancing or looking on when others danced. Last
but not least we participated in or looked on the oghlag-game!® during
two full days. It is a riders’ contest over a kid, and it is indispensable at
all big weddings. The first day my father-in-law had offered a reward
of 50 sar!!insilver (50 sar = 1750 gram) and the second day my maternal
uncles doubled the same weight as a reward. The young men of the
town and its surroundings had appeared with their best horses. The
contest took place in the dried up river-bed on the north side of the town.
These riders’ contests are performed in the following way. One rider
dashes away over the field with a slaughtered kid in one of his hands
whereafter the whole crowd of competitors make a rush for him in order
to deprive him of the kid. Should one of the competitors succeed in
grabbing the kid it now will be his turn to escape from the others. The
reward is given to the rider who together with his spoil succeeds in

¥ J 89 duta:r ~ duta: ~ duta: P.)U}J a two-stringed hite.

10 J 211 oyplag ~ oylay kid, the kid-gane, horse-race; o. ojani the kid-game; for a
full description v. JARRING, Materials, 4. pp. 140—142; further SYKEs & SYKES,
p. 150 et seq. “The goat game with the Kirghiz” (with pictures); Saipton. That
untravelled world, p. 131; and Le Coq, Volkskundliches, p. 8; for general informa-
tion on horse-racing v. D1EM, Asiatische Reiterspiele.

11 For coinage, v. RAQUETTE, Eastern Turki Grammar, 1. pp. 33—34.
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reaching a house in the neighbourhood of the arena of contest which
has been appointed beforehand. In some places, especially among the
Kirghiz, they keep special swift horses intended only for this kind of
horse-races.

The bringing home of the bride (pp. 50—51)

When the wedding-days were over the only thing left was the bringing
home of the bride. This nowadays is done in a much less ceremonious
way than was to be the case on this occasion. This time the bridal sedan-
chair was put to use in the oldfashioned magnificent manner. In the
evening of the eight day the bride was brought by the women to the
sedan-chair which was decorated with silk, velvet and brocade. The chair
was carried by servants from my father’s house. I myself was riding in
front on my best horse which was furnished with new equipment with
silver mountings and shabrak and surrounded by a crowd of young men.
At the head of the procession musicians were playing and in front of it
and behind it there were torch-bearers. All along the road there were
cheers and calls to be heard. The people who had gathered in the streets
in order to have a look at the pomp joined in the shouts of joy. At the
gate of my father’s house we were received by my father and at the
inner gate by my step-mother. They immediately accompanied us to
that part of the court which had been prepared for us. The fact is that
the sons do not move from their father’s house when they get married.
They continue to live with their families in their father’s house. In this
way it is not exceptional that several families grow up under the same
roof and at their old grandfather’s feet. And all of us, sons, daughters-
in-law and grandchildren are under his rule and chastisement as long as
the old patriarch remains alive.

LAWSUITS! (p. 47)

QasmM Akhun has been engaged in a case with the Chinese authorities;
he has not been personally involved.

But as a couple of people from his family were implicated he as well
as others had to attend and demonstrate in favour of their case at the
court proceedings. QasiMm Akhun is sorry to have to say that the state of
affairs of the administration of law is such that the one who is able to
appear at court with a great number of supporters has greater prospects
of winning his suit than the one who boldly ventures to step forward
alone with full confidence in the sacredness of the law and the impartiality
of the judge.

1 Karavov-Mexges I, pp. 60—71; Katanov-MeNGEs II, pp. 70—71. Ablegung
des Eides; Wie die Loper den Eid ablegen (Sitte).
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MATRONS (pp. 47—48)

Qasim Akhun relates the circumstances around ‘a wedding that was no
wedding’:

With us in Eastern Turkestan where the women have not yet begun
to think of emancipation the modest wife and mother holds a considerable
authority over the house. But she would scarcely be able to exercise
this authority of hers had she not through a second wedding formally
been appointed to the office and dignity of a matron or juwan! as we call
it. Thus when a married woman has reached mature age and has borne
one or two children she is made a juwan which entitles her to wear
clothes of another pattern than those of the young wives. Above all
she has the right to display two long false plaits which are fastened
together with coral ties and silver plates. These form the special mark of
distinction of a matron. This is probably the only occasion when our
women would voluntarily admit that they are growing old. I have heard
old women of ninety maintain that they are fifteen, expecting to be
believed.

My sister was now close to twenty-eight but was nevertheless called a
chokan,? young wife. This grieved her much, especially as she had given
birth to a son. On account of these feelings of hers her husband last week
arranged a big juwan-wedding for her to which he invited all our relations,
those of my deceased mother and his own relations and furthermore a
great many friends and acquaintances of his and hers. All of them were
of course not able to come but anyhow more than 250 guests gathered.
The party lasted for three full days. Most of the guests brought with
them more or less valuable gifts as for example fattened sheep and fowl,
pieces of silk and carpets and so on. The men were received and enter-
tained in my father’s court-yard and the women in that of my maternal
uncle, nearly opposite the street. On the third day all the beggars of the

L J 97 dyuvan ~ dzwvan P. ol 9> a woman who is thirty or more; JARRING,

Materials, 3, p. 117 n. 3; SKRINE, Chinese Central Asia, pp. 202—203 This “coming
of age” is an important and festive event, like a wedding ete. ete.; further SYKEs &
SYKES, p. 313 et seq.

2 J 75 dokan ~ cokan ~ Co:ken ~ Eorken a newly married woman who has not
yet borne a child, a newly married woman, a young woman or girl; cf. further
JARrrING, Materials, 2, p. 80 n. 2 quoting SERINE, Chinese Central Asia, p. 289
who states that the Tajiks use the word chokan for ‘bride’ i.e. a wife who has not
vet borne a child, whereas the Turkis reserve the term for an unmarried girl.
MaLov (Vitrypckue Hapeuns, crp. 173) has registered the forms forkan (Aq-su),.
fokan (Khotan; < P.), é6kdn (Turfan) all with the meaning “young woman who
has not yet borne a child” and &rekdn (Kashghar) “a kind [woman] (?); NapJrp,
p. 394 has ¢okan a young married woman who has not yet borne a child. It is evident
from this text that fokan is used in Kashghar more widely in the meaning ‘young
wife’,
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town were entertained. During these three days altogether five fat
sheep and one ox were eaten and in addition a lot of fowl and young
pigeons. My sister is now very pleased and with obvious dignity wears
her long false plaits reaching down to her heels. Now she will be properly
placed at the banquets and no one will address her or say anything about
her except in her capacity as a venerable and honourable matron as long

as she lives.

PROVERBS!

p. 35. Where you are under God’s protection there is no misfortune.

p- 36. The right word raises the dead.

p. 36. If your day never will become evening (so) go strolling in the
bazar.

1 Cf. L Coq, Sprichworter und Lieder; KaTranov-MENGEs II, pp. 164—183;
JARRING, Materials, 1, pp. 120—122; 2, pp. 132—133; 3, pp. 122—129; AHLBERT, G.,
Ordsprék (P& obanade stigar, pp. 97—99); MaLov, Viirypckue Hapeuus, cTp. 28—29;
Mavov, Jlo6HopcKuit A3bK, crp. 9—10.



The Swedish Text of Qasim Akhun’s Letters to Kamil Efendi

Kasim akhons bref till sin vin Kamil effendi i Stambul
om lefrnadssdtt, seder och bruk ¢ Ostturkestan.

Af
G. RAQUETTE

For nagra ar sedan blef en yngling fran staden Kaschgar i Ostturkestan
sind till Konstantinopel for studier: Han tillhérde en af de férnidmsta
och rikaste familjerna i landet, och hans tva morbréder, hvilka skotte
sliktens vidtomfattande affiarer, hade redan utstrickt sina handelsresor
dnda till Europa och darvid besokt icke blott Moskva och Konstantinopel
utan dfven Berlin och Paris. Darvid hade de kommit till den ofver-
tygelsen, att Centralasien otvifvelaktigt hade nagot att lira af dessa
linder och folk. Och naturligtvis gjorde den ungturkiska och panislami-
tiska rorelsen, som de dfven kommo i beréring med, ett starkt intryck
pé dessa islams trogna soner. I Stambul alltsa, i khalifernas heliga stad,
skulle man finna fullheten af det ljus, som Ostturkestan behdéfde, ty
dir hade ju islams eget folk upptagit och trots religionen varit i stand
att tillgodogora sig Viasterlandets bildning och utveckling. Ungturkarna
hade funnit medlet att forena religionen och den sociala utvecklingen.
Och medlet var si enkelt, att det sikerligen skulle kunna komma till
anvindning dfven i deras eget hemland. Det bestod blott diri att man
tillrdckligt energiskt och kraftigt klamde pa religion,! tills den gafve
med sig, ty islam métte vil liksom allt annat i virlden kunna moder-
niseras.

Det var nu for att tillféra Ostturkestan dessa vilsignelser och i forsta
hand Hassan bays handelshus dnnu storre rikedom och anseende, &n
det redan dgde, som var unge vin utrustades for sin konstantinopoli-
tanska resa. I Stambul, som Konstantinopel 6fverallt i inre Asien be-
nimnes, gjorde han bekantskap med en annan ung man frin Mindre
Asien, som édfven en gang varit pa jakt efter kunskapens nodiga barlast
for lifvets seglats. Han var redan vilbestilld prokurator i ett storre

1 Religionen.
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handelshus i muslimernas hufvudstad, hvilken snabba karrier han ute-
slutande tillskref den utmirkta undervisning, han erhallit i de ameri-
kanska missionirernas skolor. Visserligen forefoll Kamil effendi nagot
egendomlig i sina asikter, i synnerhet i religiosa fragor, dar han rent af
hyllade nazaréernas tro; men det fanns samtidigt négonting visst uti
hela hans personlighet, som oemotstindligt drog den unge frimlingen
fran Kaschgar till honom. Som resultat af denna vinskapsférbindelse
finna vi en dag dafven var kaschgarske vin Kasim akhon som elev i en
af den amerikanska missionens skolor. Dérefter begaf han sig till Beirut
for att i diarvarande kristna hogskola fortsdtta sina studier. Men nu
fornummo sliktens hufvudmin i Kaschgar till sin fasa, att deras Kasim
i stéillet for att studera i en islamitisk skola hade begifvit sig till de otrogna
nazaréernas laroanstalter, och hvem kunde under sadana foérhallanden
garantera, att han icke redan hade afvikit fran islam. I det ena brefvet
efter det andra alades han nu att ovillkorligen genast afbryta studierna
och komma hem. Men da hvarken hot eller fagra l6ften tycktes inverka
pa honom, indrogs hans underhall, och detta synes ha varit ett tillridck-
ligt talande argument, ty en tid darefter finna vi var unge studerande
ater i Stambul, nu pa atervig till sitt land. Med sin forst forvirfvade
och mest virderade vin, Kamil effendi, som 4fven synes ha varit en man
med etnografiska intressen, forde han efter hemkomsten en liflig bref-
vixling. Nagra af dessa bref innehalla s& mycket af allmént intresse, i
det de belysa en mangfald af i Visterlandet okdnda och oférstadda for-
hallanden i ostturkestanska folkets lif, att vi ansett oss bora goéra dem
tillgangliga dfven for svenska lasare.

Férsta Brefvet

Till min kére hogt aktade vin och broder Kamil effendi,
fran den ringe och oansenlige Kasim akhon mer &n manga halsningar.

Sedan jag bringat dig min halsning, 4r mitt forsta meddelande det, att
jag genom Aallahs? barmhirtighet och dina forboners kraft befinner mig
vil och onskar blott att dn en gang fa se ditt ansikte. Dartill skulle jag,
som jag vid afresan fran Stambul lofvade, meddela dig nagot fran min
resa.

Som du sjalf vet, var det med tungt hjarta, jag lemnade Beirut, och
da jag skildes fran dig och Stambul, forefoll det mig, som skulle jag e]
vara i stand att bira mer af bedrofvelse. Jag har hort, att andra kunna
tortdras af langtan till sitt hem och sitt land, och ehuru denna kirlek
till f6delsebygden ar mycket vanlig dfven i Ostturkestan, sa kunde intet
af denna kinsla fa rum i mitt hjarta, ty jag visste, att jag nu lemnade
mitt lifs hopp och kanske min sjils frilsning bakom mig for att ga till

2 Allahs.
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motes en ojimn kamp med hopplos okunnighet och andeligt mérker, for
att icke tala om tyranni och oférdragsamhet.

Resan ofver Svarta hafvet till Batum var god och skulle ha varit ett
noje blott, om jag hade férmatt att upplyfta mitt hufvud foér sorgens
skull. Jarnvégsresan frin Batum till Baku behofver jag ingenting orda
om, ty den vigen har du ju sjilf rest. Fran den sisthimnda platsen reste
jag med dngbat 6fver Kaspiska hafvet till Krasnovodsk, hvarifran jirn-
vagen till Samarkand och Andidjan utgar. Du kan oméjligen forestilla
dig, hvilken forskricklig sjo Kaspiska hafvet dr. Aldrig har sjosjukans
gallgrona mara kramat mig sa som vid denna fird. Efter tolf timmars
kval ramlade jag i land vid Krasnovodsk, och dirifran hade jag en
angenidm om ock en smula enformig jairnvigsresa pa tre dygn till Andidjan.
Men dér var det nu odterkalleligen slut med européisk bekviamlighet och
komfort. Vid thédags foljande morgon steg jag till hist och anlande till
Osch vid solnedgangen. Nagra dagars hvila hir var som en Allahs skink
icke blott for trotthetens skull utan lika mycket, for att det ju alltid for-
langde tiden nagot till det fruktade motet med min slikt. Det var be-
stdmdt, att jag skulle gora bergresan i séillskap med en af min morbroders
handelskaravaner, som just holl pa att ordna sig for 6fverresan. Nar sa
allt var redo, lemnade vi Osch med en karavan pa 87 histar, 4 mulor
och 6 asnor, lastade med papper, socker och tobak. Asnorna anvindes
att bira majsforradet for hastarna.

Jag kan icke erinra mig, att jag forut berittat for dig, hur man rustar
sig for en sadan dir karavanfiard. Forst och framst forses hastarna, som
skola béra bordorna, med stora packsadlar, som tacka nidstan hela hasten
utom hufvudet, s4 att den kommer att ndrmast likna en stor skold-
padda. P4 bada sidorna om denna sadel upphissas och fastbindas sa
bérdorna, omkring 65 kilo pa hvar sida. En annan sorts lattare pack-
sadlar férekomma dfven, men de anvindas mera af de karavaner, som ga
pa Indien och Afganistan. For ridt anvidnda vi platta sadlar af trd med
korta stigbyglar, s& att man under ridten kommer att sitta ungefar som
en europé pa sin stol. Men ehuru detta kan lata bekvimt nog, lir detta
ridsdtt, for dem som ej fran tidiga ar blifvit vana déirvid, vara en sann-
skyldig tortyr. D4 man reser sa ddr med en storre karavan, maste ocksa
ritt manga karlar f6lja med, vanligen en man fér 7—10 héstar. Vi hade
nu alltsd att proviantera for nio karlar. Af en bagare bestilldes for detta
dndamal brod, tva sickar fulla af knytnafstora knallar med inbakat
farfett. Fettet gor, att knallarna, som snart bli harda som sten, i alla
fall bli njutbara, d de knackas sénder och bl6tas upp i varmt vatten eller
thé. Ett par hekto svart kakthé, femtio kilo risgryn, en pase 16k och
morétter, en farsvans eller par samt litet salt och snus fullindade ut-
rustningen. Af riset, svansfettet och morotterna lagas efter tid och lagen-
het i den medférda grytan hvar eller hvarannan kvill pilau, hela framre
och inre Asiens kalasmat. Hos de nomadiserande kirgiserna lyckades vi

3 — Jarring
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ett par ganger under denna resa komma ofver litet kott, som alltid ut-
gjorde ett vilkommet tillskott forutom den goda feta mjélken, som man
alltid kan fa kopa hos dem. Kirgiserna gora det mycket enklare med sin
matsick, d& de dro ute pa resor. De fylla helt enkelt ett getskinn med sur-
mjolk, hvilket hinges ofver ryggen. Ur tapphélet tager si reseniiren
under farden sina maltider utan alla vidare ceremonier. Den sura mjolken
i getskinnet blir af skakningen under firden utomordentligt vilsmakande.
For dem, som vuxit upp pa surmjolk till frukost, middag och kvill och i
manga fall aldrig smakat brod, ir detta ingen forsakelse alls. Och mjélken
maste sannerligen vara en narande och hilsosam dryck, ty kraftigare
karlar och mer rundkindade ungmor ser man sillan i vira bygder utom
hos dessa bergens nomader.

For min del var jag naturligtvis ekiperad som resande kopman, d.v.s.
jag hade en réd tjock filtmatta hoprullad och fastbunden bakom tri-
sadeln, en lang slidknif nedstucken i ena stofvelskaftet, en hog smal
thékanna af koppar i ett liderfodral hingande pi ena sidan af sadeln
och en stor thékopp i ett likadant fodral pa den andra. Skall man vara
vil rustad, hor afven en vattenpipa och en tobakspung till ekiperingen.
Men da jag i likhet med de flesta yngre kopméannen hir i landet 6fver-
gifvit den traditionella vattenpipan for den ryska cigarretten, besvirade
jag mig ej med denna extra packning. Slutligen kom naturligtvis den for
en resande kopman oundgingliga sadelpasen, som med sitt blandade
innehall hdnger 6fver sadeln om dagen och om natten tjanar till hufvud-
géird for reseniren.

Jag har redan manga ganger for dig beskrifvit denna vag 6fver floder
utan broar, 6fver hdga bergpass i snostorm och pa elindiga stigar
styckevis hingande o6fver svindlande braddjup. Hvar ging jag fardas
fram pa dessa vagar, undrar jag blott, hur jag kunde komma fram med
lifvet sist. P4 den femtonde dagen efter afresan fran Osch anlinde vi
emellertid till Kaschgar. Jag undrade mycket, hur jag skulle blifva
mottagen af de mina. Skulle min far och mina méktiga morbréder halsa
mig och taga mig i famn, sdsom var sed ir, dd nagon kir vin eller an-
forvant atervinder fran en resa, eller skulle de hélsa mig som en framling;
skulle de kanske gifva mig plats som kompanjon i affidren, eftersom ju
anda en betydlig del af rorelsekapitalet diri var min arfslott efter min
afsomnade moder, eller skulle de kanske alldeles férskjuta mig? Redan
pa gatan motte jag min yngre morbror. Naturligtvis skyndade jag ned
af histen for att halsa honom. Han kom och tog mina hinder mellan
sina, hilsade salam, frid, och fragade om resan gatt lyckligt samt strok
som vanligt sitt skdgg — alltsa en vinskaplig hédlsning men ganska intet-
sidgande. Jag gjorde mig forstas genast underrittad om, hur mina kusiner
och ofriga sliktingar befunno sig. Ett uttryck af tillfredstillelse ater-
speglades i hans stela drag, nar dfven jag strok mig 6fver hakan och
mumlade ett Allah dkbir, Gud ar stor. Tydligtvis trodde han sig diri se
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ett bevis for, att jag dnnu icke blifvit en nazaré. Ungefiir samma hilsning
upprepades sedan af alla mina sliktingar, men ingen fragade mig nagot
om mina studier, hvar jag varit, hvad jag gjort cller hvad jag lirt.
Endast min syster gjorde mig cn afton, da vi voro allena i tridgarden,
nagra skygga fradgor. Och hon hiérde med stor férundran pa min beskrifning
af Beirut och Stambul, och énnu mer stegrades hennes forvaning, nir
hon erfor, att jag verkligen studerat i kristna skolor och kunde tala bade
franska och engelska. Slutligen fragade hon helt forsiktigt, om jag da
verkligen var en kafir, otrogen. Till mera tillfredstillelse for henne an
for mig sjdlf kunde jag meddela henne, att jag annu icke kommit sa
langt. Min kira syster anfértrodde mig nu, att min far och min styfmor,
som har anses for en mycket fornim kvinna, och mina morbroder hade
kommit 6fverens om, att de nu skulle gora folk af mig igen, och dirfor
skulle de gifta mig inom slikten, sisom var sedvanja varit sedan aldriga
tider for att hindra rikedomarna att ga ut till obehériga. Har i landet ir
ju vanligt, att flickorna giftas bort vid tio till tretton ars alder; men nu
fanns hér en kvinnlig kusin till mig, som trots fyllda tjugutva ar dnnu
icke varit gifven till ndgon man, ty det hade hitintills icke funnits nagon
virdig inom sldkten; och nu voro vi bestimda for hvarandra. Jag sag
mig redan i tanken gift med Nisa khan, henne med hvilken jag aldrig
kunnat komma 6fverens. Min stackars syster grat for min skull, niar hon
sag hur hardt jag tog det, men férmanade mig inda att icke genom vigran
utsitta mig for sliktens ytterligare misshag.

Vi ha ett ordsprak som sdger: »Diar Guds beskydd ar, dir finns ej
olyckany. Och det 4r nog sa sant. Rdddningen kom for mig i detta fall
fran ett alldeles ovdntadt hall. Innan jag reste till Stambul, hade jag
visseligen® hort, att det hade kommit européiska religionstjufvar till
Kaschgar, men jag sig dem aldrig och tidnkte aldrig pa hvad for slags
folk de voro. Nu sporde jag, att min barndomsvin, Korban akhon som
jag talade med dig om vid flera tillfallen, ofta besokt dem. sedan han en
gang nddgades soka hjilp i deras sjukhus for en svar knidskada. En dag,
da jag gick och rufvade 6fver mitt olyckliga 6de, kom han helt ofor-
modadt till mig och sade: »jag har triffat svenska missiondrer. De ha
sin station utanfér Sandporten. Vill du ej ga med och hélsa pa dem?»
Jag foljde honom med gliadje och blef snart bekant med dem alla. Da de
horde, att jag gatt i skola hos de amerikanska missionirerna, togo de
emot mig som en gammal vin. Mina sliktingar ha allt jamt hallit sig
pi afstand fran dem, men pa sista tiden hade sjukdom nddgat dfven dem
att soka hjilp i Betesda, som de kalla sitt sjukhus. Och resultatet blef.
att t.0.m. min rittrogne morbror fick ett hart nar obegransadt fortroende
till likaremissiondren. Detta kom nu fér mig som en osokt anledning att
anfortro mitt bekymmer angiende det planerade giftermalet at honom.

3 Visserligen.
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Och se, det jag hvarken skulle vagat férsoka eller nigonsin kunnat tinka
pa att genomféra, det gjorde han och lyckades, nir han nista gang
triffade morbror. Hvarifrdn f4 dessa manniskor sin makt ofver oss?
Jag forstar det ej. Men det dr som ordspraket siger: »Det ritta ordet
uppvicker déda». Salunda sluppo bade Nisa khan och jag undan denna
af oss bada sa hatade forening.

Och nu min vin, hvad skall jag sdga mer dn detta: Ma Allahs vil-
signelse vara 6fver dig, ma talrika soner vixa upp i ditt palats, och méa
den férgiangliga sa vil som den oférgéngliga virldens rikedomar i tusen-
fald blifva din del! Frid!

Skrifvet i Kaschgar den 2 Muharram 1332.*

Andra Brefvet.

Till min kire och efterlingtade van Kamil effendi
fran den ringe och oansenlige brodern Kasim akhon med fridshélsning.

Den forsta angelidgenheten ar att tacka dig for ditt bref, som genom
posten kommit mig tillhanda. Hur skall jag nog kunna uttrycka min
glidje o6fver din upphojda godhet! Det skiinkte mig stor tillfredsstallelse,
att du och din familj ma vél. Jag beder oaflatligen for dig. Afven jag
befinner mig genom den Allférbarmandes nad och dina foérbéners vil-
signelse vid god hilsa.

Den andra angelagenheten ér, att jag stindigt langtar ater till skolan
och studierna. Detta, att jag maste afbryta studierna, dr och férblir
sakerligen i hela lifvet min stora hjirtesorg. Och skulle jag angifva dnnu
en orsak till min lingtan, s ar det en upphdjd vinskaps kinslor, som
draga mig till dig.

Den tredje angeldgenheten ér att besvara din fraga, hvarmed vi roa
oss i Ostturkestan. Forst och fraimst kan jag da sdga, att ndjeslifvet
hir ar fullkomligt egenartadt och mycket olikt det européiska, som
numera s& mycket tagit 6fver hand éfven i Stambul. Ehuru salunda
teatrar, dansndjen for ungdom och dylikt hir aro okédnda saker, si
sakna vi ingalunda nojen och forstroelser. I de flesta fall dro de ganska
intetsigande, och ofta dr grinsen mellan nojet och lasten harfin, ett
forhallande, som, efter det intryck jag fick af det européiska néjeslifvet i
Stambul, nog vill f6lja med ofverallt.

Ett af vara manga ordsprak sager: »Nir din dag ej vill kvillas, si
begif dig pa vandring i basaren». Ocksa dr det att gi omkring och se pa
folklifvet i stdderna och pa marknadsplatserna en forstroelse, hvars
kraf tyckes ligga oss i blodet. Nir marknaderna icke réicka till, sa an-
ordnas folksamlingar vid helgongrafvar eller dylika platser. Det heter da
* Motsvarande den 1 december 1913. Muhammedanerna rikna sin tid i ménér

frdn profetens flykt till Medina. Borjan af deras forsta ir sammanfaller med fre-
dagen den 16 juli 622 enl. vér tiderdkning. Muharram ér arets forsta manad.
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att det »upphettasy pa den eller den platsen. Pa torsdagarna, som i de
storre stidderna alltid d&ro marknadsdagar, ar det rent af svart att f& en
lejd handtverkare eller en dagsverkare att géra sitt arbete, ty de maste
da alla »gbra tamascha» d.v.s. roa sig, hvilket gores genom att vandra
gata upp och gata ned, att titta pa de andra, som &ro ute i samma arende,
och sprika med de bekanta, som mdjligen rakas. Andra sirskildt an-
ordnade lekar och ndjen ha oftast en fistmaltid som centralpunkt.

Niér den forsta snon for aret faller, pliga de unga minnen pa en del
platser roa sig med en lek, som jag tror dr egenartad for Ostturkestan.
Mojligen skulle dess ursprung kunna hérledas fran de gamla kinesiska
tillstdllningarna, som voro afsedda att fordrifva vintern och koélden.
Den gar sa till, att nigon vid ett besok hos en af sina vanner lemnar
efter sig ett litet paket med sn6 samt ett bref skrifvet pa vers af ungefir
foljande innehall:

»Med detta bref har jag, hjirteercfrare, bragt dig snon.

For hjarteglidjens skull har jag tagit upp leken.

Jag har iordningstéllt kopp och kanna och pa brickan sotsaker,

Jag har stdmt savil mandolin som fiol, cittra och tamburin.

Sno6 har fallit. Skall man da icke halla vintersaisonens kalas?

Skall man icke bjuda vdnnerna, d4 man har dem rundt omkring?

Om du med papasslighet infangar den, som bragt dig snon,

S4 ma du sminka honom, géra honom till en ung kvinna och prygla
honom .»

Lyckas nu den som fatt snon och brefvet att infanga brefskrifvaren, innan
denne hunnit hem, si spar han ingalunda pa det utmaitta straffet. Den
skyldige maélas i ansiktet, iklides kvinnodrikt och fores omkring pa
gatorna, under det man utropar: »Sadant dr snokastarens straffs. Dess-
utom maéaste han anordna gidstabud for den som tagit honom fatt och
hans vinner. Men skulle diremot infaingandet misslyckas, sd maste den
utmanade parten halla kalaset inom en vecka. Skulle denna tid ga forbi
utan att inbjudningarna utgatt, si skall han nésta morgon till pa-
minnelse finna nagra rorvippor instuckna ofvanfér sin dérr. Nu for-
summar han icke girna att utan drojsmal sinda ut bjudningarna, ty
nista paminnelse vill ingen utséitta sig for. Denna bestir ndmligen uti
att den férsumliges dorr en natt barrikeras med en — likbar.

Det finns ock i de olika byarna, kvarteren eller rotarna vissa kalaslag,
déir medlemmarna komma till hvarandra turvis pa s.k. méschrif. Under
vintern samlas man till dessa faster pa kvillen vid morkrets inbrott och
atervinder forst nédsta morgon vid dagningen. Jag var for en tid sedan
bjuden med till en sadan fist hos var jusbaschi, hufvudman fér hundra,
d.v.s. uppsyningsman for en rote. Vid ankomsten mottogos vi naturligtvis
pa ofligt sitt i porten af virden sjilf, som ledsagade oss till den iord-
ningstillda gistabudsalen. Dir voro pa det mattbelagda golfvet brokiga
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dukar utbredda rundt omkring viggarna, sa att lagom rum lemnats for
sittplats mellan duken och den till ungefir en meters hojd fran golfvet
bonade viggen. I spiseln pa den ena langviggen flammade en stockveds-
brasa, och till venster om denna pa hogsta platsen satt stadens kasi.
P4 dukarna voro pa ett par meters afstand fran hvarandra stora trafvar
af brodkakor, och ofvanpi hvarje sidan en ny trafve af sma tjocka
kakor. Dessa senare voro amnade for gésterna, men underlaget var
skadebrod, som sedan skulle utdelas at de fattiga. Mellan brodtrafvarna,
stodo brickor med frukt, mandel och allehanda sotsaker. Nar jag kom
in, so6kte jag forstas taga plats sa langt ned at dorren jag kunde komma,
men den papasslige virden forde mig upp till en af de mer ansedda
platserna. Dar slog jag mig da enligt var sed férst ned och héjde handerna
till bon, hvilken enligt muselmaners sed afslutades med en strykning
ofver halsen eller skigget under uttalande af ordet Allah dkbar, Gud ar
stor. Forst dérefter steg jag upp och hilsade viarden och de andra
gasterna. Sa 14t virden servera mig thé i den for laget gemensamma
koppen, men fér att vara artig afsmakade han sjilf drycken, innan den
ricktes at mig, hvarefter jag fran min sida, innan jag forde den till
lapparna, bjod de omkringsittande att dricka forst, hvilket de natur-
ligtvis afb6jde med en artig bugning. Forst direfter kunde jag fa njuta
mitt thé. Efter en stund, da samtalet kommit i gang och tiden var inne
for litet friare umgéngesformer, bjod oss virden att »sitta storts, d.v.s.
vi fingo nu tillatelse att sitta med benen i kors eller, om vi behagade,
draga upp det ena kniet under hakan och sa sitta direkt pa mattan i
stallet for att sitta med bada kndna bdjda och med hélarna till sittdynor.
Sedan nu sotsakerna tagits bort fran dukarna, serverades den forsta
ritten, soppa pa farkstt. Men fore maltiden maste vi alla for hvarf
tvitta hinderna genom tre 6fverskoljningar 6fver det af en tjanare framfor
alla gisterna en efter en framsatta tvittbackenet. I den med gurkmeja
gulfargade feta soppan, af hvilken en skal framsatts for hvar gast, betade
vi nu s& mycket brod, som skalen kunde rymma, hvarefter det uppblétta
brodet fiskades upp med fingrarna, under det soppan dracks direkt ur
skdlen. Dirpa angrepo vi soppkottet, som upplagts och framsatts pa
stora tunnbrédkakor, och vi sago noga till, att ingenting kvarlemnades
pa benen. Det ar icke fint att hvare sig servera eller dta annat an farkott,
hvilket dock ingalunda hindrar, att den i landet mycket talrika get-
stammen far slippa till det mesta »farkottets. Dock anviindes dfven bade
notkott och jakkott, ehuru det icke ar hedersamt att framsitta sidant
for sina gister. Ocksa forstd vi oss mycket bra pa att silja kottet efter
gamla histar under namn af jakkott alldeles som man pa vissa trakter i
Europa lir forsta sig pa att silja hastkott under namn af renstek.

Nir nu emellertid bade koéttbenen och vara fingrar voro tillrackligt
grundligt slickade, hojde en af de narvarande sina hander till bon, i det
han ropade »amen! Allesammans foljde darvid hans exempel. Efter



GUSTAF RAQUETTE AND QASIM AKHUN’S LETTERS TO KAMIL EFENDI 39

bonen veko vi hvar och en framfor sig upp ett stycke af duken till tecken
pa att vi nu voro métta, hvarpa virden kom fram och tackade oss. I
Europa, dir allting dr bakvindt, lira gisterna tacka virden fér maten.
Det sittet kunna vi inte begripa, ty forst och frimst dr det ju virden,
som blifvit hedrad med att gisterna hallit till godo, och for det andra ér
det ju gésternas tillhérighet, allt som framsatts pa duken, och dirfor blir
allt, som icke dtes upp, en gafva fran dem till virden. Och nir en hyfsad
ménniska bade blir hedrad och far mottaga gafvor sa skall hon vil
tacka. Detta ar var enkla och naturliga syn pa den saken. Under frukt-
atande, thédrickande och samsprak gick tiden fort nog till ett stycke
ofver midnatt, da nésta ritt skulle serveras. Vid ett par tillfallen dansade
varden sjalf for oss, hvilket var en stor hedersbevisning. En af min vinner,
Barat akhon, stod dfven vid ett tillfialle upp och dansade for oss denna i
hela Ostern viil kiinda plastiska dans, hvilkens behag Visterlandets barn
mycket sillan forstd. Men Barat akhon dr en skdlm, och darfor vantade
jag knappast niagot annat, 4n hvad som nu intriffade. Midt uppe i
dansen blef han med ens stadende midt framfér mig under upprepande
af sina dansrorelser, hvilket hade till £61jd att alla med skratt och rop
uppfordrade mig att géra min plikt, det ville med andra ord siga, att
afven jag skulle stiga upp och dansa. Men det finnes en utviag att med
bibehéllen heder frikopa sig fran denna sillskapsplikt, och jag var ej
sen att begagna mig déraf, i det jag kastade nagra mynt it spelmannen.
Darmed var jag befriad for den gangen.

Framemot morgonen kom tjanaren ater med vatten for tvagningen,
hvarefter de stora flata kopparfaten med en hirligt doftande pilau
inbars, ett fat for tre eller fyra personer. Denna ritt kidnner du lika val
till som jag, men hir i Ostturkestan tillaga vi den ndgot annorlunda én i
vistra Asien och Turkiet. I det smailta farfettet brynes forst den fin-
skurna loken, direfter iligges det styckade kottet och stekes lindrigt,
s4 ganska rikligt af finskurna morétter och darpa vatten samt peppar
och salt. Nar detta tillsammans kokt en stund, iligges det pa férhand i
bade varmt och kallt vatten vil tvittade riset, hvarefter grytan ofver-
tickes och innehallet far std och angkoka vid sakta eld ungefir en
timma. Denna pilau blir ej si sot, som den som lagas med russin eller
andra sota frukter, men for oss dr den i alla fall matritternas kung.
Denna riitt skall och méste dtas med fingrarna, om ej en stor del af dess
originella smak skall g forlorad. Men att dta med fingrarna pa ett ratt
sitt ar ingen littlird konst. Europeér tyckas aldrig kunna léra sig den
konsten ordentligt. Under och efter maltiden kringbjods thé i de vanliga
halfstora kopparna utan handtag. Nar vi voro firdiga med denna ange-
nima sysselsittning och i vanlig ordning smort stoflarna med det pa
fingrarna kvarblifna fettet, tackat och bedit och tvagit hinderna, borjade
dagen bricka, och i det samma hordes kallelseropet till den férsta morgon-
gudstjinsten fran stadens moskéer. Nu blef det hastigt uppbrott, da
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somliga begafvo sig direkt till sina hem och andra foérst sedan de i
moskén forrdattat sin morgonandakt.

Under sommaren hallas gistabuden helst i tradgardarna och da pa
dagen. Man samlas da redan pa morgonen och fortsitter kalasandet hela
dagen till morkrets inbrott. Sarskildt vid dessa tillfidllen kommer vatten-
pipan till flitig anvindning, ehuru den ingalunda &r féraktad vid vinterns
nattliga samkvim. Men vara vattenpipor dro mycket primitiva. I sin
vanligaste form utgores den af en medelstor kalebass med 6ppning for
piphufvudets ror i den kupigaste delen och en dito f6r munstycket i den
smala dndan. Vattenpipan och thékoppen dro tvad mycket viktiga ting i
vart samfundslif. Vid bildggande af tvister maste en af de tvd vara med.
Och nir den fororittade parten blifvit bjuden thé eller pipa af sin mot-
part, sa utgor detta en forsoningshandling ofta af vida mer virde dn
skrifna uppgorelser och manga stora ord. Tyvarr har dock var tradi-
tionella vattenpipa dfven fatt en annan mindre hedrande anvindning.
Den brukas nimligen dfven af de manga bland oss, som blifvit slafvar
under det fordarfliga haschischbruket. Som du vet, dr haschisch ett
hartsimne fran hampvaxten, som, anvindt i stéillet for tobak, fororsakar
ett underbart sdllhetsrus men férvandlar samtidigt pa kort tid sin slaf
till en forsload och halftokig stackare. Ostturkestan anses producera
virldens béasta haschisch.

Vil kunna vi dnnu sdga, att vi, som sanna muselmaner anstar, aro
nyktra, ty dnnu ha icke spritdryckerna i nagon ndmnvird man vunnit
insteg bland oss. I detta hianseende ér stillningen hér battre dn i Stambul
och viistra Turkestan. Atskilliga forlorade existenser finns ju, som tagit
efter kinesernas och ryssarnas sed att berusa sig, men jamfordt med det
antal, som tagit upp opiumbruket, dro de fa.

Ett mycket uppskattadt folkndje ha vi under varen och sommaren
i de stora folksamlingarna vid helgongrafvarna. Egentligen skulle det ju
i dessa fall vara fromma pilgrimsfarder, men af den andan sporjes foga.
Négra, kanske manga, fylla visserligen anstdndighetskrafvet, sa att de
dfven grata en stund vid helgonets graf, eller passa pa att sdka bot for
sina sjukdomar, men hufvudmotivet forblir dock alltid att roa sig. Sist
men icke minst utgora dessa folkmoten tillfdllen for de annars fran
hvarandra afskilda ungdomarna af olika kon att sammantraffa. Ibland
kan nog afven detta sistndmnda vara till godo, men i de flesta fall maste
det nog séigas vara till ondo.

For nagra dagar sedan var dfven jag med pa ett sidant dar folkmote
vid helgongrafven Hazrit-i-Afak. Jag hade just slagit mig ned for att
dricka thé med nagra védnner vid den stora vattendammen, da min
gamla bestillsamma amma kom och kallade mig. Jag hade redan for
flera dagar sedan anat, hvad den gamlas bestallsamhet gallde, och blef
darfor icke alls 6fverraskad da hon forde mig till en undangémd vra i en
tradgard, dar tva djupt beslojade kvinnor synbarligen stodo och viantade
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pa oss mellan nigra lummiga granatbuskar. Med hinderna i kors 6fver
magen halsade jag dem med en bugning, sisom var sed ir, ty att ens
vidréra en kvinnas hand for hilsning dr hos oss opassande. Under ut-
talande af den fromma vilsignelsen: »I Guds den forbarmandes, barm-
héartiges namny, gick min ledsagerska fram till den ena af kvinnorna och
lyfte forsiktigt pa hennes sléja. Det var blott ett dgonblick, jag sag
hennes ansikte, men det var nog. Ar hon lika god som skén och lika
dygdig som blygsam, och det siger min féresprakerska att hon ir, da
ar jag dnda sikerligen fodd i en lycklig stund och under en gynnsam
konstellation. Hon lar vara 14 ar gammal, och darmed dr hon redan 6fver
den i vart land vanliga giftasaldern. Vara flickor dro vid 14 ar vil sa
utvecklade som de nordeuropéiska kvinnorna vid 20.

Efter detta lilla afbrott atergar jag till min berittelse om vara lekar
och néjen. Ett mycket omtyckt folkndje utgéra lindansarenas uppvis-
ningar, som férekomma nu och da i stiderna och pa marknadsplatserna.
P4 en del platser forekommer en lek med ett sviangande hjul. Pa en ritt
uppstaende grof stang anbringar man i 6fre dnden ett stort vridbart
karrhjul, fran hvilket grofva rep hinga ned till en fotsh6jd fran marken.
De som nu 6nska sig en sving halla fast i dessa rep, hvarefter hjulet
genom ett par lampligen anbragta stinger sittes i rorelse, hvarvid de
som halla i repen svinga omkring mer eller mindre hogt i luften. Du
finner, att vi har ha karusellen i sin primitiva form. Det siges hir, att
en sadan dar »lyftning» skall var sirdeles vilgorande f6r kvinnor.

En stor del af alla besékande vid allminna folknéjen dro yrkesspelare,
och med dem komma vi in pa ett morkt kapitel i ostturkestanskt néjeslif.
Hair bedrifves med intensiv passion flerahanda former af hasardspel.
Det vanligaste ar ett slags tdrningspel, dar tdrningarna utgoras af de
smé mellanfotsbenen af far eller getter. For att skaffa sig tur i dobblandet
plidgar man bira ett armband af mellanfotsbenen af en rif. P4 senare ar
har dessutom kortspel och vanligt tarningspel dfven vunnit insteg. Som
kort anvidndes tunna traspanor. Det dr dock mest kineserna, som &ro
hemfallna &t detta slag af spel. Hur allmént det onda ir, kan man fa en
forestillning om, dd man far se, att dessa yrkesdobblare t.o.m. utgifva
spelmarker, hvilka ga i marknaden som vanligt mynt.

Men nu fruktar jag, att mitt bref blifvit langre dn ditt tdlamod, och
dock har jag icke hunnit beritta dig allt, som kunde sidgas om dessa ting.
Fridshilsning! Skrifvet i Kaschgar den 20 i manden Talash 1332.

Tredje Brefvet.

Till min vilsignade och huldrike vin Kamil effendi frin den ringaste
brodern Kasim akhon med orikneliga hilsningar.

Ehuru det endast ir nagra veckor, sedan jag sinde dig mitt sista bref
och dnnu ej har glidjen att fa tacka dig for ditt efterlangtade svar, maste

4 — Jarring
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jag dnda redan nu sianda dig nagra rader. Var familj har nimligen drab-
bats af en stor sorg, i det att en af mina farbréder, Supurgi bay, efter
endast sex dagars sjukdom har lemnat den férgingliga virlden. Darfor
har det den sista tiden varit mycket bestyr med allt, som hor till en
s stor och i samhiillet si betydande mans begrafning. Hvad inflytande
detta dédsfall kan komma att f4 pa min stéllning i sldkten, vet jag énnu
ej. Antagligen blir det, som vanligt ér ibland oss, strid och rattegdngar i
oiandlighet om arfskiftet.

Medveten om hur lifligt du intresserar dig for allt, som hor till olika
nationers bruk och seder, tillater jag mig att hir begagna tillfdllet att
meddela dig det hufvudsakliga af hvad som tilldragit sig i samband med
min farbroders sjukdom och déd. Sjukdomen kom pa helt hastigt, och
redan samma dag tillkallades en af vara infédda likare. Sedan till-
kallades en ny lakare for hvar dag, och alla féreskrefvo de olika slag af
medikamenter, hvilket allt pliktskyldigast staplades upp pa en hylla i
viaggen ofver den sjukes biadd. Blott nir nagon af lakarne var nér-
varande smakade han litet pa dennes speciella medicin. Slutligen till-
kallades dfven olika slag af boneldsare och andebesvirjare, ty eftersom
den sjuke led af andnéd och hall i brostet, kom man pd det klara med,
att han kramades af en ond ande. Forst sedan alla dessa forsck visat sig
fruktlosa, lyckades jag tillsammans med min morbror f6rmé dem att
sinda efter den svenske lakaremissiondren. Han sade mig, att det var en
lunginflammation och att tillstandet var mycket betankligt, eftersom
den sjuke hade ett svagt hjarta. Redan den f6ljande natten inkallades en
koranldsare, som sedan under hela tiden, tills lifvet hade flytt, med hog
och sjungande rost laste kapitel efter kapitel och emellanat ropade i den
doéendes 6ron: »Gud ar en, och utan honom finns ingen Gud, och Muhammed
ar hans apostel». Ehuru nog min morbror var den som bést forstod det
hopplosa i den sjukes tillstand, trostade han de narvarande under hela
dodsarbetet med siddana ord som dessa: »Han haller pa och somnar nu.
Far han bara sofva litet, sa blir han snart frisk igen». Men nér sa allt var
slut tog han en trad och band ihop de bada fotternas stortar och en duk
och band dirmed upp hakan, hvarefter han reste sig, uppgifvande ett
hogt klagorop: »Var van ér icke mer»! Och nu instimde vi alla, mén,
kvinnor och barn, i hogljudd grat och ett klagoskri, som hordes vida
omkring, under det vi stédde oss mot hvarandra eller omfamnade
hvarandra i grupper pa tva och tva eller tre och tre. Sa smaningom aftog
larmet, och slutligen hordes endast enkans och ett par andra kvinnors
klagosang, som med korta afbrott fortsatte dnda till morgonen.

Vid dagningen borjade begrafningstillredelserna. Den déde tvittades
med vatten tillsatt med kamfer, hufvudet rakades och likasd nedre
tredjedelen af 6fverlappen enligt vart fran véar fader Abraham nedérfda
bruk, hvarefter hela liket sveptes i ett stort stycke hvit muslin, som
knots samman vid fétterna och hufvudet som en sack. Sa lades det pa
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Sektion af en muhammedansk graf i Ostturkestan.
1) Grafoppningen 2) “Grafvens dorr” 3) Grafkammaren 4) Kvarlemnad lis jord.

en brida, med hvilken det placerades pa likbaren. Denna ofverticktes
med hvitt larft — for kvinnor och barn anvindas kulérta barticken —
och sa gick liktaget ut ur staden till familjegrafven vid Hazrit-i-Afak,
dédr ndgra af vara mén redan iordningstéllt grafven. Alla sérjande bundo
en hvit gordel om lifvet, och processionen, i hvilken endast min och
gossar fingo deltaga, leddes af den nirmast sorjande, den dodes forst-
fodde son, min kusin Mosa akhon. Stodd mot en ling staf gick han hela
vagen fore den af fyra personer pa skuldrorna uppburna baren och for-
kunnade sin sorg med héogljudda klagorop. Vid ankomsten till grafven
stdlldes baren ned, och de nidrvarande ordnade sig i led och forriattade
begrafningsnamazen.

Men for att du ma fullt forsta tillvigagangssiattet vid sjalfva graf-
sdttningen, maste jag hir forst beskrifva, hur vi tillreda véara grafvar.
I hufvudsak torde det vara det samma i de flesta muhammedanska linder.
Forst grafver man ett omkring 115 meter i fyrkant stort hal, grafopp-
ningen, till ungefar tva meters djup, darefter gores i ena viggen, vanligen
den som vetter 4t norr, en 6ppning, som vi kalla grafvens dorr, och dér
innanfor utgriafves en grafkammare, hvar botten bestrés med torr sand.

P4 den ofvan nimnda losa bradan foérdes nu liket med hufvudet fore
ned genom graféppningen, diar det mottogs af en person, som krép in i
grafkammaren och déirvid drog liket efter sig fran den sluttande briadan.
Hir l6stes nu svepningens tillknutna band vid fotterna och hufvudet,
ansiktet afticktes och vindes mot Mecka. Sedan vi alla nedkastat hvar
sin handfull jord i grafven, tillmurades dorren med tegel och igenfylldes
graféppningen med den uppkastade jorden. Invid grafven slogs nu upp
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ett tilt till skydd for koranldsaren, som skulle fortsitta med sin lasning
dygnet om. De fattiga ha icke rad att bekosta s& mycken lisning vid
grafven, ett eller ett par kapitel fa ofta vara nog, men vi hade ju rad att
betala och dirfér skulle hela koranen ldsas igenom tre ginger vid min
farbrors graf.

Under de tre forsta dagarna efter dodsfallet lagades ingen mat i vart
hus. Vi hade fullt upp af de gafvor, som vinner och bekanta medférde,
nar de under denna tid kommo for att beklaga sorgen. Vid hvarje sadant
besok uppstimdes en gemensam klagoldt. Alla siddana bestkande savil
som de, hvilka morgonen efter begrafningsdagen infunnit sig vid grafven,
maste noggrannt antecknas for att sedan inbjudas atminstone till det
forsta begrafningskalaset, som holls tre dagar efter begrafningen. P4
sjunde dagen holls dnnu ett och ett tredje fyrtio dagar efter dodsfallet,
da sorgen aflades, d.v.s. d& ménnen ater rakade sina hufvuden och
kvinnorna tvittade och kammade sig igen. Men dnnu aterstar ett gésta-
bud till den aflidnes minne ett ar efter dodsfallet.

Handelserna i var familj ha bérjat komma sa upp i hvarandra, att vi
ha svart att fa tiden att racka till for dem alla. I synnerhet ar det en,
som till min stora missrikning mast uppskjutas till f6ljd af detta nu
senast skildrade, ty man kan ju inte sorja och halla glidjefdst samtidigt.
Du skall f4 veta mer ddrom i ett annat bref, i fall du icke redan anar,
hvad jag har i sinnet. Salam alekum!4

Skrifvet i Kaschgar den 7 i manaden Barat 1332.

Fjdrde Brefvet.

Till min kére hogt viarderade vin Kamil effendi
fran din ringe vin och undergifne slaf Kasim akhon.

Sedan jag halsat dig med frid ar mitt forsta drende det, att jag till min
stora bedrofvelse icke dnnu erhallit nagot bref fran dig, ehuru hela 6
manader gatt, sedan ditt sista anldnde. Jag vill dock s& girna hoppas, att
detta drojsmal beror pa den i dessa olyckliga tider sa oregelbundna post-
gangen, och icke dirpa, att du glomt din ringe ovirdige slaf. Under
denna forutsidttning dristar jag mig att sinda dig dnnu ett bref. I mitt
forra antydde jag en ny tilldragelse i var familj, men nu kan jag berétta
dig om tvd.

Den forsta dr, att Allah, den Barmhartige, den Allgode, skinkt min
dlskade syster en son. Hon ar, som du vet, gift med Kutlok akhon,
han som lirde sig franska sd bra under sin korta vistelse i Stambul.
Hos oss betraktas dannu barn som en den Hogstes storsta vilsignelse, s&
att dfven den fattigaste anser sig bli rik, nir han far en ny mage att

4 . lenTang
A. PKA.LS rjk.u sela:m cel'ejkum Peace be on you!
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mitta i sitt hus. Nar dérfor en af vara kvinnor vintar att bli mor, drar
hon sig icke undan fran ménniskor utan betraktar sig i stillet sdsom den
mest heder véirda, och hon talar girna om, att hon ir »dubbel vordens.
Och hvarfor skulle hon icke gora detta? Var profet har ju sagt: »Paradiset
ar vid modrarnas fotters. Forsta aningen om den lyckliga férestaende
hindelsen fick jag en dag, nir jag 6fverraskade min kira syster, da hon
stod och gnagde pd en lerkoka, och till visshet kom jag kort direfter,
nar hon anfoértrodde mig, att hon fér sitt tillstands skull icke lingre
vigade stiga upp pé taket af fruktan f6r jin, andar. Vid denna tid borjade
hon éfven dta en myckenhet af granatipplen och dricka dess saft, pa
det att dess hirliga roda farg skulle ings i blodet hos det vintade barnet.

Den hjilp, som bestas vara stackars kvinnor i deras svara stund, bestar
egentligen blott déri, att en eller ett par andra kvinnor hjilpa henne att
ropa och jamra sig. Nar barnet dr fodt tvattas det, men sedan fir det ej
hadas forrdn efter 40 dagar, vid hvilken tid dfven modern genomgar ctt
reningsbad. Intill denna tid sofver alltid barnet hos modern, och bada
skyddas frdn maran af en 6fver bidden upphingd koran. Redan pa andra
dagen efter fodelsen matas barnet med valnétter, socker och bréd. Nu
sys afven kldderna at den lilla. Det gar ej an att gora forut, ty man kan
ju inte veta, om det blir gosse eller flicka och icke ens om Allah fullfsljer
sin barmhirtighet, si att barnet kommer lefvande till virlden. De forsta
kladerna fa icke fallas. Fallade kldder skulle hindra utvecklingen, och
barnet skulle icke kunna bérja ga sa tidigt. Forst efter de 40 dagarna
lades min lille systerson i vaggan. Med en midngd amuletter i mdssan, pa
skjortan och i handtaget pa vaggan ligger han nu déir f6r det mesta om-
byltad och fastbunden. Icke ens da han skall matas, far han komma upp.
Modern béjer sig i stillet ned 6fver vaggan. Under forsta aren dro barnen
hir i landet husets oansvariga tyranner, som behirska allt och alla. Men
redan vid tre eller fyra ar tillkommer en mindre behaglig omvexling i
form af okviadningsord och grofva handgripligheter, nar férildrarna
komma ur huméret. Vid 4—6-arsaldern bérjar vanligen skolgangen, och
vid 8—12 &ar anses flickorna giftasvuxna. Gossarna fa, i fall de éro rike-
mans barn, ofta gifta sig vid 14—16 ar.

I ett foregiende bref berittade jag for dig, huru jag kom att samman-
triffa med Zora khan, och huru hennes 6gon som gasellens och hennes
kinder som den firska granatfrukten kommo mitt hjirta att brinna.
Men jag fruktade for mina sliktingars motstand mot vart giftermal, ty
hon ir ju icke ens slikt med slikten. Emellertid talade min amma med
min styfmor och mina morbréders hustrur, och dessa talade hvar och en
med sina méan, och s&, nir de skulle radgora sinsemellan, befanns det att.
de alla tyckte, att flickan var bra, ty hon var ju af god och rik familj,
s& att man kunde ju for denna gang gora ett undantag. Det gar vil inte
att fa folk af Kasim akhon pa annat sitt, menade de. Alltsa sinde man
en dag ombud med skinker till hennes férildrar. Och eftersom skéinkerna
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mottogos och ombuden blefvo vil undfignade, gingo efter nigra dagar
min styfmor och syster dfven dit fér att nu underhandla om detaljerna.
Bruden skulle ha ett par érhdngen af guld med perlor, tva guldarmband,
tva korallband, ett silverspanne, tva par skor, tva driakter, den ena af
siden, en liten mossa och en stor med kulle af guldbrokad och utterskinns
bram, samt en hel miangd af mattor, kuddar och sidngticken. Allt detta
fick jag redan samma dag veta genom min syster. Forst en vecka efterat
kallade mig min fader till sig och boérjade tala helt vanligt till mig om
min framtid, och slutligen anférde han profetens ord: »Nést efter vin-
ningen att omfatta islam ar den storst, att taga en muselmansk hustru,
hvilken fréjdar en mans 6gon, efterkommer hans 6nskningar och vakar
troget ofver hans hus och egendom, d& han dr franvarande». Hartill
kunde jag nu blott med tacksam rorelse svara med den gamla persiska
versen:

»Hvad invindning kan vil slafven gora?
Hérskarns bud har natt hans dra.»

Nir jag darefter gick ofver till kvinnornas gard for att traffa min syster,
fann jag, att ddr var frimmande och dmnade just vinda om i porten, da
min gamla amma kom och férde mig in i min styfmoders gédstrum. Och
se dir satt ju redan min tillimnade brud jimte sin moder och nagra
andra kvinnor. Alla med undantag af min svdrmoder stego upp och
hilsade mig. En duk utbreddes nu framfor Zora khan, och jag bjods att
taga plats vid rummets motsatta vigg. P4 duken framsattes brod och en
skal med i vatten upplost salt. Vara moédrar broto brodet och gafvo oss
en bit hvar, sedan de doppat den i saltet. Och med detta var var tro-
lofning stadfdst. Min trolofvade var under hela tiden besléjad. Ofta
forbigas denna ceremoni helt och hallet. I de fattigare klasserna far den
unge mannen se sin tillimnade brud hur mycket som helst, ty deras
kvinnor visa sig t.o.m. pa gatan utan sljja.

Nu gar jag liksom drommande, ty min Zora har blifvit mitt hjirta
mycket kir. Och dock, min vén, lingtar jag &n till dig och till mina
studier. Detta kommer dock alltid att ligga pa djupet i alla mina kanslor
och alltid mer eller mindre grumla min lycka. Skrif till mig snart. Dina
bref dro mig alltid en oasens skugga for den trétte vandraren.

Skrifvet i Kaschgar den 26 i manaden Aydkorbdn 1332,

Femte Brefvet.

Till min ddle broder Kamil effendi
fran den oansenlige vinnen Kasim akhon med oéindliga hélsningar.

For det forsta tackar jag dig for brefvet, som for en vecka sedan an-
linde via Amerika och Kina. Det hade varit tre manader pa vagen,
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men under dessa krigstider far man sillan fram ett bref fran Europa pa
kortare tid. Sedan Kina fér nigot mer dn fyra ar sedan éppnade post-
anstalter dfven i denna afligsna provins, iro vi icke lingre sa beroende
af den ryska posten som forut. De kinesiska frimirken, som anvindas
hir i Sinkiang torde intressera dig, ty jag vill minnas, att du ifven ibland
sysslade med frimérksamling. De éro férsedda med ett 6fvertryck, som
gbr dem oanvindbara som frankeringstecken i andra kinesiska provinser.
Vederborande har genom denna atgird velat hindra for postverket
menlig spekulation.

Emellertid har jag med stort intresse tagit del af ditt bref och erfarit
stor gladje, da jag sett, huru du och din familj genom Allahs godhet
blifvit bevarade. Afven jag befinner mig genom dina férboners makt
vid god hiilsa, och jag fortsitter att oaflatligen bedja for din vilgang.

Sedan jag sist skref till dig, har jag varit mycket upptagen i en ritte-
gang infor de kinesiska myndigheterna. Personligen har jag ingenting
haft med saken att gora, men di ett par personer ur var slikt dro in-
dragna diri, s maste jag liksom andra vara med och demonstrera for
deras sak vid domstolen. Har dr det tyvarr ej battre stilldt med ritt-
skipningen, dn att den som kan upptridda med ett stort antal anhidngare,
har storre utsikt att vinna sitt mal, 4n den som vagar det djarfva for-
sOket att ensam trada fram i forlitande pa lagens helgd och domarens
opartiskhet. Det skulle otvifvelaktigt ha varit af stort intresse for dig
att fa en blick in i de olika faserna af detta ytterst invecklade rattsfall,
men du maste sikert vinta diarmed till nagon annan gang.

1 stillet skall jag beratta om ett bréllop, som inte var nagot brollop.
Hos oss ddr kvinnan dnnu inte borjat tdnka pa sin frigorelse, besitter
den &drbara hustrun och modern en ansenlig makt i hemmet. Men denna
makt kan hon svarligen utéfva, direst hon icke genom ett andra brollop
formligen blir utnimnd till heder och virdighet af matrona eller yjuwan,
som vi siiga. Nar darfér en kvinna natt mogen alder och i sitt dktenskap
fodt ett eller helst tva barn, si géres hon till »juwan», hvilket sedan
berittigar henne att bira kliader af annat snitt én de unga fruarnas och
framfor allt att stita i tva langa lésflator hopfistade med korallband
och silfverplattor, en matronas speciella hederstecken. Detta torde vara
det enda tillfille, da vara kvinnor annars vilja erkdnna att de dldras.
Jag har hort nittio ars gummor med tydliga ansprak pa att bli trodda
forsakra, att de aro femton ar.

Min syster var nu nira 28 ar gammal men kallades inda alltid for
schokamy, ung fru, och detta grimde henne mycket, nu sedan hon t.o.m.
fédt en son. I forra veckan stillde dérfér hennes man till med stort
juwanbrollop at henne och bjod hela var sldkt, min aflidna moders slakt
och sin egen slikt, forutom en méngd af vinner och bekanta bade till
honom och henne. Alla kunde ju inte komma, men dar voro &nda mer dn
250 giister samlade. Kalaset varade i hela tre dagar. De flesta af gisterna
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medforde storre eller mindre gafvor, saisom godda far och hons, siden-
stycken och mattor m.m. Midnnen togos emot och férpligades i min
faders gard och kvinnorna i en min morbroders giard, som ligger snedt
emot ofver gatan. Pa tredje dagen undfidgnades alla stadens tiggare.
Inalles &ts dir upp under dessa dagar fem feta far och en oxe férutom en
myckenhet af hons och unga dufvor. Min syster dr nu mycket belaten
och uppbar med synbar vardighet sina langa l6sflitor, som riacka henne
till hialarna. Nu far hon sitta hégt upp vid gistabuden, och ingen talar
hvarken till eller om henne annat dn som hade hon varit en drevordig
och hederlig matrona i alla sina dar.

Kutlok akhon sinder sin hilsning. Akhldt hadji sinder ock sin hils-
ning. Frid!

Skrifvet i Kaschgar den 29 i manaden Safar 1333.

Sjette Brefvet.

Till min hégt virderade van Kamil effendi
fran din allra ringaste broder Kasim akhon.

Sedan jag hilsat dig med frid och meddelat dig, att jag befinner mig
vil och hoppas att dfven du genom Allah den Hogstes nad befinner dig
vid god hilsa, maste jag som mitt forsta drende framféra min ursiakt for
det linga drdjsmalet med detta bref. Orsaken dr, att jag under den sista
tiden varit sa upptagen med anledning af mitt brollop, att det har varit
mig omojligt att sitta ned och samla mina tankar férrdn nu. Men nu éar
det 6fver, och Zora khan har som min hustru redan flyttat hem till vart
hus.

Eftersom du i ditt bref bad mig att beskrifva ett ostturkestanskt
brollop, tar jag nu tillfallet i akt och sinder dig en sammandragen be-
rittelse om, hur det tillgick vid vart. Men forst maste jag forutskicka
den anmarkningen, att detta kan gélla som typ endast for ett rikemans
brollop, da ynglingen hemfor sin forsta brud, som dr démnad att blifva
den s.k. stora frun i huset. De brollop, som hallas nir en bihustru tages,
dro icke att rdkna med. Oftast ingas sadana forbindelser i all tysthet.

Forberedelserna till vart brollop borjade flera veckor i forvig, i det
man sinde till de i bergstrakterna betande hjordarna och lit hemta de
fetaste faren. I min svirfader Emin begs stora gard, dar brollopet holls,
murades det, rappades och malades bade innan och utan, och kring
viggarna uppsattes nya bonader af rod- och blarutiga stramattor i de
yttre rummen och af blommigt bomullstyg i de andra. Tyger inkoptes
och en hel rad af skriddare sattes i verksamhet att sy icke blott, hvad
som behofdes for husets folk, utan dessutom rockar i alla mojliga stor-
lekar och kvalitéer, ty vid en sddan féastlighet maste manga af gisterna
icke blott forpligas med mat och dryck utan dfven holjas, som det heter,
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med en rock. Vid véra egna skvaltkvarnar férmaldes en mingd af hvete
for brodbaket, ty bagarbrod gillas icke i vart hus. I stora trig utrirdes
det handsiktade mjélet med salt och vatten till en fast deg, som tillsattes
med surdeg. Jast, sddan som anvindes i Europa, kinner man ej till hir.
Nir degen hade jidst nog, utformades kakorna antingen mellan fingrarna
eller mot ett utbredt tygstycke med en kafle, bestroddes med hackad
16k eller andra kryddor samt smailldes fast vid ugnsviggen i den med en
oppning 1 toppen férsedda klockformiga ugnen. Samtidigt forsiggick
slakten i en af min morbroders gardar. Utom de mangfaldiga tillred-
ningar af kottet, som forekommer vid slakt, tillreddes nu dfven korf
och lungfyllnad. Korfven bereddes si, att, sedan korfskinnen néd-
torftigt skoljts ur i ett dike med rinnande vatten, en tunn blandning af
okokta risgryn, smé lefverbitar, kryddor och vatten ifylldes. Forst vid
kokningen, nir grynen svillde, fick korfven sin ritta form. Lungfyll-
ningen tillagades sé, att i de bada sammanhédngande lungorna inpressades
genom de 6ppna luftroren forst nagot litet upphettad linolja och darefter
en tunn mjoélvilling, tills lungorna blefvo alldeles utspanda. Det hela
koktes sd i vatten och skars i bitar, som serverades for sig eller tillsammans
med korfven. Blodet af slaktdjuren tages, som du vet, aldrig till vara af
oss muselmaner. Under dessa dagar voro gatorna utanfor vara hus all-
deles uppblotta af allt det vatten, som vattenbararna spillt. I véra
stidder féres namligen allt vatten till hushallen i sma tridmbar. I hvarje
stad finns det hundratal af minniskor, hvilka uteslutande ha sitt lefve-
brod af vattenbirning.

Tva veckor fére den bestimda tiden utsinde min svirfar skrifna
bjudningar till brollopet, och redan ett par dagar fére den angifna tiden
bérjade gisterna anlinda fran lingre bort beligna platser. De andra
infunno sig pa férsta brollopsdagens morgon. Alla som ansigo sig nagot
vara medforde skianker, mest i form af lefvande far.

Pa aftonen, sedan alla gisterna forpligats, dgde vigseln rum. Den
tillgick enligt var allmdnna sed sa, att vigselférrattaren, framfor hvilken
briod och salt efter maltiden hade framsatts, forst gjorde sig underrattad
om kontrahenternas namn, om kvinnan var till dktenskap ledig, om hon
var franskild hustru eller jungfru, samt hvilken som bortgifte henne.
Sa fragade han min far, om han var villig att lata mig taga henne och
hennes far, om det var hans vilja att bortgifta henne. Dérefter vande han
sig till de af brudens fader utsedda tre vittnena och sporde, med huru
manga 16ften han skulle binda oss. Dessa foreslogo tjugusjutusen. Och
nu borjade han pa blandad turkiska och arabiska upprepa det vanliga
formuléiiret, hvarvid genom flera omsdgningar betonades. att han nu
med tjugusjutusen loften band oss vid hvarandra. Slutligen stélldes
fragan till mig, om jag ville taga Emin begs dotter Zora till hustru. Och
dértill svarade jag naturligtvis ja. Nu vinde han sig dfven till bruden, som
djupt beslsjad, stod i den halféppna dérren till nargrinsande rum och
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fragade, om hon mottoge mig och ville hafva sin lust endast i mig. Men
nu fick han intet svar. Det skulle ju ha sett sa angelidget ut af henne och
dértill oblygt att svara genast. Icke ens da frigan upprepades for andra
gangen, gaf hon nagot svar, men da borjade, sisom sed ér, de andra
kvinnorna att knuffa henne och uppmana henne att inte vara svéar-
nodgad utan svara ja, hvilket hade till £61jd, att hon, d& fragan for tredje
gangen upprepades, svarade ett knappt horbart ja, hvilket nu med iver
och ofvertygelse gjordes hérbart af de andra kvinnorna. Darpa brot
vigselforriattaren ett brod, hvaraf tva bitar doppades i saltet och 6fver-
racktes, den ena till mig, som satt i niarheten, och den andra till Zora
khan genom de andra kvinnornas férmedling. Efter en kort bon stego
alla gisterna upp och lyckénskade oss och prisade Emin beg lycklig, som
fatt en sa god mag och min fader icke mindre lycklig, som fatt en sa
rik och édlskvard sonhustru. Kvinnorna med bruden drogo sig nu omedel-
bart tillbaka till sin afdelning af huset, och somliga af gasterna broto
upp for att aterkomma féljande dag, men andra, i synnerhet det yngre
elementet, holl ut till sent pa kvillen under skdmt och glam och dans till
den gnallande och klappande musiken af clarinett, fiol, cittra, ett slags
langhalsad luta med tva strangar, tamburin och trumma. Och sa pagingo
kalas och fastligheter under en hel vecka. S& snart musiken gifvit till
kianna for omgifningen, hvad som var pa fiarde, gick meddelandet som en
16peld ut till alla stadens och den omgifvande landsbygdens tiggare,
och det drojde icke linge, forrdn den forsta flocken af dessa objudna
gaster infann sig vid porten. Alla fingo sina skalar fyllda med god mat,
och ingen gick tomhéndt bort, ty vi tro pa, att Allah hor de fattigas
béner, och vi ville gidrna att de alla skulle bedja for var vilgang.

Men nu fragar du kanske, hvad vi gjorde under hela denna kalasvecka.
Jo, vi ato, drucko, pratade, rokte, lyssnade till musiken, sjongo eller
dansade eller sago pa, nar andra dansade. Och sist men icke minst
deltogo vi uti eller asdgo under hela tva dagar den vid alla stora bréllop
oundgingliga ryttarkampen om killingen, s.k. oghlak. Min svarfar hade
forsta dagen utfist ett pris af 50 ser silver (50 ser = 1750 gm), och
den andra dagen utfiste mina morbréder den samma vikten fordubblad.
Stadens och den omgifvande traktens unga mén med sina bista histar
hade infunnit sig, och i den uttorkade flodbddden pa stadens norra sida
forsiggick téaflingen. Dessa ryttartiflingar tillga si, att en ryttare jagar
ut 6fver filtet med en slaktad killing i ena handen, hvarefter hela hopen
af tiflande rusar efter for att beréfva honom den. Lyckas nagon att
rycka till sig killingen, si giller det nu for denne att i sin tur komma
undan de andra. Priset vinner den, som lyckas att med bytet uppna
ett i narheten af tiflingsplatsen angifvet hus. Pa vissa platser, i synnerhet
hos kirgiserna, hiller man siirskilda snabba hiistar endast fér denna art af
kapplopningar.

Nir sa brollopsdagarna voro till dnda aterstod blott brudens hem-
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forande. Detta sker numera i allminhet vida mindre omstandigt, én hvad
fallet blef hos oss, dir brudbérstolen pa gammaldags storstiladt vis fick
lof att komma till anvindning. Pa attonde dagens afton fordes bruden af
kvinnorna till den i siden, sammet och brokad prydda barstolen, hvilken
bars af tjdnare fran min faders gard. Pa min basta hdst i ny mundering
med silverbeslag och schabrak red jag fore, omgifven af en skara unga
mén. I téten spelade musiken, och fére och efter taget gingo fackelbirare.
Hela tiden hurrades och ropades, och afven folket, som samlats pa
gatorna for att se pad staten, utbrast i jubelrop. Vid porten till min
faders hus mottogos vi af min fader och vid den inre porten af min styf-
mor, hvilka bada omedelbart ledsagade oss till den for oss iordningstillda
afdelningen af garden. Hos oss dr det ndmligen icke sed, att sénerna
flytta bort, nir de taga sig hustru, utan de bo kvar med sina familjer pa
faderns gard. Pa detta sdtt ar det icke ovanligt, att flera familjer vixa
upp under samma tak och vid gamle farfars fotter. Och under hans
lydnad och tuktan sta vi alla, séner, sonhustrur och barnbarn, sa linge
den gamle patriarken lefver.

Om en méanad eller par skall jag, om Gud vill, gora en lingre affirsresa
indt Kina foér mina morbroders rikning, och jag torde icke aterkomma
forran om ett eller ett och ett halft ar. Jag fruktar darfor, att det nu blir
ett lingre afbrott i var brefvixling, men jag glommer ej den ddlaste och
baste af alla mina vinner, och den dag jag aterkommer, skall du ater fa
hora af mig.

Skrifvet i Kaschgar den 29 i manaden Ara 1333.
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